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ABSTRACT
Ahmad Shawqi lived between 1868 and 1932 and witnessed many events experienced
by Arab and Islamic nations. These events greatly impacted his life and his poetry. He
lived in Egypt from before the occupation of semi-independence and lived through the
Orabi Revolution. He witnessed the British occupation of Egypt as well as the national
movement led by Mustafa Kamel and Mohamed Farid. He was later exiled to Spain by
the British after the First World War in 1914 and the deposition of Khedive Abbas. He
advocated the 1919 revolution that erupted in Egypt, praising the fighters and watching
the national strife in exile. Upon victory, he returned from his exile in 1920. Shawqi
was influenced by European lifestyle during his stay in France and Britain, but this did
not take away his eastern origins and roots. Shawqi's poetry immortalized the events of
his time. His poetry collection reflects an important era in the history of Egypt, the State
of the Caliphate, and all Arab countries.

INTRODUCTION
This is a man who seems to me as if Egypt chose him from among all its people as the
spokesperson of its spirit. Only through him can Egypt say to history, “my poetry, my
literature!” [Shawqi] is a name that is to literature as the sun is to the east: whenever it rises to
its a position, it rises in every place, and when mentioned in the Arab world, the meaning of his
name expanded to indicate the whole of Egypt as if it were the Nile or the pyramids or Cairo.
People live through youth, adulthood, and senility, but the true man of letters lives youth,
adulthood, and youth again, as long as the living poetic aims are there within his heart. (AlRafi'ei, 2001, p. 279)
Ahmad Shawqi is one of the most prominent contemporary poets of not only Egypt, but also
the Arab and Western world. He represents a certain artistic stage in the history of modern
Arabic poetry. Following the approach of his teacher, Mahmoud Sami Al-Baroudi, Shawqi
played an important role in reviving the literary movement and counting its constituents of
great heritage. This movement was a new beginning in Arab poetry that followed a long period
of inertia. Shawqi was also the poet of patriotism, who recorded the events of Egypt in his
poetry, sang for its love, glorifying its great past and bright present, feeling sad for its
weaknesses, and urging the people of Egypt to support their country.
Shawqi also witnessed momentous events in the Muslim world at a time when Turkey, the
Ottoman Caliphate state at the time, was losing many of its mandates. It abandoned Algeria to
France in 1830, followed by Tunisia in 1881. England then occupied Egypt and Sudan in 1882,
while Italy occupied Tripoli in 1912. Independent Islamic states such as Afghanistan and Iran
were also not safe from the gamesmanship of colonialism.
Shawqi was able to combine the old and the modern by providing Islamic character to the old
religions and highlighting the call of monotheism by religions since ancient times. This trend
also prevailed in Shawqi's theatrical poetry as well, which confirms the artistic and topical fact
that Shawqi was keen to provide his themes with an Islamic tincture. Shawqi's historical
poetry is full of names: events, people, and things, in which he imbued his portraits and artistic
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tools to accommodate his poetry and give it a tinge of Islamic holiness. Shawqi opposed and
imitated many old poets, and his poetic emulation (or Mu'arada) formed a large part of his
poetry collection. In addition to being inspired by other poets, Shawqi made rounds in the
history of Arabic literature by making contact with the authors of books and being inspired by
them. Shawqi was partially inspired by this literary heritage. Wisdom formed the greatest part
of his poetry collection due to its importance. In the introduction to "Al-Shawqiyat," Dr.
Mohamed Hussein Heikal writes:
Shawqi studied in Egypt, completed his studies in Europe, and was significantly influenced by
European media, lifestyles, and poetry. This influence remained visible in his life and in his
poetry, and one almost feels upon reviewing parts of his poetry collection that he is two
different men with no connection between one and the other, except that both are poets by
nature at the top levels of poetry, and both are Egyptians whose love for Egypt extended to the
levels of sanctification and worship. Apart from this, each of the two men is not like the other.
One is a believer whose soul is filled with faith, a Muslim who sanctifies the brotherhood of
Muslims and makes the Caliphate State a holy one and of which affairs and events overflow
within him as poetry and inspiration. He is a wise man who sees wisdom as the cadre and
support of life. He is a conservative who sees that the Arabic language accommodates each
image, meaning, idea, and imagination. The other is a worldly man who sees in the pleasures
and bliss of life its best hopes and objectives. He is a tolerant person whose soul encompasses
humanity, a sarcastic person encompassing people and their aspirations, and an innovator in
language in its words and meanings. ("Al-Shawqiyat", page 6.)
Shawqi combined chronicled events of his time at the Egyptian, Arab, and Islamic levels, as well
as past events. The wisdom in Shawqi's historical poetry came in the forms of preaching,
lessons, and reflections on past events. "There are many proverbs in the poetry of Shawqi, and
none of his poems are devoid them, especially his politics and socialites and elegies, and they
are even sometimes found in his courtship poetry" (Al-Jarim, 1992, p. 352). Ahmad Shawqi
traveled to France to study law in the city of Montpellier. Eager to tour, he travelled to Britain,
Spain, and Algeria, and he was influenced by dramatic literature in Europe. He witnessed
Britain's occupation of Egypt in 1882 when he was less than fifteen years old. He was
contemporaneous with a number of the sons and grandsons of the Egyptian ruler Ali Pasha, the
most famous of whom were Khedive Tawfiq and his son, Abbas Hilmi.
The Civic Education whose basics were set by Muhammad Ali in Egypt and grown and
intensified by Ismail bore promising fruits after the Nationalist Revolution in 1919. It was one
of the greatest factors that helped the Middle make contact with the West, as was the rising
education in Syria and Lebanon in particular. The efforts of missionaries in this regard cannot
be denied as the Arab students in Cairo, Beirut, Damascus, Baghdad, and even in the high
schools became acquainted with Western literature. (Al-Dusouqi, 1951, p. 4)
Shawqi was not distant from the English actions in Egypt and elsewhere and the actions of the
French Army in the Levant and other places. He remained passionate and sensible, living for
the people and struggling in estrangement, especially after he moved away from the palace's
men. He remained so until his death in 1932. Shawqi's sea of wisdom covers a wide and
diverse range of topics. Wisdom was mentioned in a number of Shawqi's poems on multiple
occasions and for a variety of purposes. It is scattered within the fabric of the poems and not
for an independent purpose.

URL: http://dx.doi.org/10.14738/assrj.411.3308.

228

Advances in Social Sciences Research Journal (ASSRJ)

Vol.4, Issue 11 June-2017

Shawqi's Stature
“No poet similar to Shawqi has appeared within a thousand years” (Shafiq Jabri, 1997, p. 9).
According to Mansour Fahmi, Shawqi was keen to bring together in his poetry the wholeness
that he extracted out of science, history, social life, and the particulars of the human self. He
used to say, "Poetry is the son of its parents; history and nature." In one of his lines, he writes,
“Poetry, unless it were memory and emotion or wisdom, is nothing but rhymes and rhythms."
Based on a philosophical tendency towards wholeness and framing poetry in this mode,
Shawqi revealed description, socialites, asceticism, and religiousness in his similes, from which
unfold beauty in its splendor, wisdom in its jurisdiction, and philosophy in its soul through
many examples (Ubayd, 1933, p. 495). Shawqi, like the philosophers, felt the beauty of the
existence and life that is spread out in opposite directions, and one might thus see a
contradiction in his terms, while in fact there is no contradiction (Ubayd, 1933, p. 498).
According to Shawqi Daif, Shawqi is the brightest poet in the history of modern Arab literature
due to the multiplicity of his artistic aspects and the diversity of his literary works" (Daif,
2010, p. 5). Antoine Al-Jemeil, said:
We have not known a poet to whom the poetic pendants of compliment and praising necklaces
were stated and composed, as they were stated and composed to Shawqi. He was granted the
title, “prince of poets,” each one of his poems was considered Al-Asmaa (infallible), and every
one of them was a venerable "Shawqiyah." This was how he was described by the newspapers
and the narrators of his poetry.
He deserved much of this portrayal, as he was a poet of love and courtship, the versifier of
incidents and history, the originator of brilliant proverbs and well-known sayings, the
interpreter of national passion, the defender of religious belief, the hailer of the scholars of
monuments, the reviver and awakener of determinations towards great deeds, the caller for
union and rapport, the extractor of eternal facts out of dreams.” (Al-Jemayel, 1930, p. 7.)
Antoine Al-Jemayel also said:
Shawqi was the poet of Islam and the poet of Egypt, and he was the greatest advertisement for
Egypt during his life and after his death. Therefore, he had every right to boast, saying as he
had said in one of his poems regarding Syria:
ُ ﺑِ ُﻜﻞﱢ َﻣ َﺤﻠﱠ ٍﺔ ﯾَﺮوﯾ ِﮫ ﺧَﻠ
ﻌﺮ
ٍ ﻖ رُواةُ ﻗَﺼﺎﺋِﺪي ﻓَﺎﻋ َﺠﺐ ﻟِ ِﺸ
Around me are the narrators of my poems, so marvel at poetry
that is narrated by people in every locality.
It is no wonder that there were many wise sayings, pieces of advice, and guidance in the poetry
of the man who sang for religion and for his homeland. Shawqi's philosophy is a flowery
wisdom; it is a bright, smiling philosophy in which there is no frowning, scowling, difficulty, or
complexity. Instead, it looks like a brilliant doctrine and decent demand, which is not envisaged
from in-depth analysis, but rather taken as it occurs to every human being and pronounced by
every tongue. Shawqi would spontaneously scatter these intricacies in a line or two, or part of a
line, so that they would appear like a delicious fruit between gorgeous blossoms, and his
poetry would provide nutrition for the minds and irrigation for the hearts, at the same time as
providing joy to the reader and tone for the listener (Ubeid, 1933, pp. 358–359).
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The Source of Wisdom in Shawqi's Poetry
The poet derived his oration, gleaned his wisdom, and picked his wise sayings from the
following sources:
A. His wide cultural background inherited from his predecessors and their successors by
reading, acquaintance, and knowledge
B. His long life experiences through which he fluctuated between alienation and stability,
mixing with all strata of society
C. The political and intellectual conflict in his community.
The most important features of Shawqi's wise sayings are that he dressed them up with his
poetry and kept them away from the dryness of boredom.
Shawqi used to write down every thought and would not let any of them escape him. He was
among those who would stand awaiting prey to pierce with his arrow. That is why he
succeeded in fishing and achieved what no other could. He would never say to himself, “Let us
from this now because I am currently concerned about something else and will come back to it
at another time.” Innovative meaning was his target, however and whenever he showed it off.
(Arsalan, 2009, p. 22)
In December 1932, Zaki Mubarak published unique research in the journal “Apollo,” in which
he talked about the intended wisdom and the innate wisdom in Shawqi's poetry (Mubarak,
1932). The first clear phenomenon in Shawqi's poetry is seeking the oddities of wisdom in all
his poems and stanzas. This phenomenon is prominent, and not only in his later poetry, and it
results from a personal tendency that existed since his youth. It is nice for a poet to be wise,
and yet it becomes more beautiful when wisdom occurs spontaneously without pretension or
fabrication. Shawqi often left the story style for the sake of wisdom. An example is the poem,
“Major events in the Nile Valley," which was composed for The Tenth International Oriental
Congress held in Geneva in 1894. It was a lengthy poem in which Shawqi described Egypt, its
government, and its people since the times of the Old Testament. The stories were serially
narrated and only interrupted by lines of wisdom, which were sometimes as long as five
verses. One example is when he was talking about the humiliation that afflicted Egypt after the
reign of the Pharaohs:
إن ﻣﻠﻜﺖ اﻟﻨﻔﻮس ﻓﺎﺑﻎ رﺿﺎھﺎ ﻓﻠﮭﺎ ﺛﻮرة وﻓﯿﮭﺎ ﻣﻀﺎء
ﯾﺴﻜﻦ اﻟﻮﺣﺶ ﻟﻠﻮﺛﻮب ﻣﻦ اﻷﺳـ ــﺮ ﻓﻜﯿﻒ اﻟﺨﻼﺋﻖ اﻟﻌﻘﻼء
ﯾﺤﺴﺐ اﻟﻈﺎﻟﻤﻮن أن ﺳﯿﺴﻮدون وأن ﻟﻦ ﯾﺆﯾﺪ اﻟﻀﻌﻔﺎء
واﻟﻠﯿﺎﻟﻲ ﺟﻮاﺋﺮ ﻣﺜﻠﻤﺎ ﺟﺎروا وﻟﻠﺪھﺮ ﻣﺜﻠﮭﻢ أھﻮاء
When you possess the souls, seek their satisfaction,
As they have a rebellion and sharpness.
Beasts calm down to jump out of captivity,
So how is it when it comes to wise creatures?
Tyrants miscalculate, thinking that they would dominate,
And that the weak would not be supported.
Yet, nights are as unjust as they,
and time has whims, just as they have.
(Appollo Journal, 1932, pp. 371–372)
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The following are other lines from the poem (a full translation is available in previous research
(Al-Rifai, 2016):
 وﻋﻈﯿﻢ أن ﯾﻨﺒﺬ اﻟﻌﻈﻤﺎ ُء، ﻓﻜﺒﯿﺮ أﻻ ﯾﺼﺎن ﻛﺒﯿﺮ
 ﺑﻌﺾ أﻋﻀﺎﺋﮭﺎ ﻟﺒﻌﺾ ﻓﺪا ُء، وﻛﺬاك اﻟﻨﻔﻮس وھﻲ ﻣﺮاض
 ﻓﻤﻦ اﻟﻌﺪل أن ﯾﮭﻮل اﻟﺠﺰا ُء، وإذا ﺟﻠﺖ اﻟﺬﻧﻮب وھﺎﻟﺖ
 ﺗﻌﺒﺖ ﻓﻲ ﻣﺮاﺳﮫ اﻷﻗﻮﯾﺎ ُء، ً ﻗﻮةُ ﷲ إن ﺗﻮﻟﺖ ﺿﻌﯿﻔﺎ
It is a gross omission when the great is not held in reserve,
And it is a great oversight to discard the great.
Souls, when ailed,
The limbs redeem each other.
When sins become enormous and huge,
It is fair that the penalty be terrifying.
God's power, when it takes care of the weak,
The powerful find it hard to overcome him.
In 1914, the British forced Shawqi into exile in Southern Spain in Andalusia, where he
remained until 1920 when he returned to Egypt. These are selected lines from his first poem
after returning to his homeland:
 إذا أﺧﻼﻗﮭﻢ ﻛﺎﻧﺖ ﺧﺮاﺑﺎ، وﻟﯿﺲ ﺑﻌﺎﻣﺮ ﺑﻨﯿﺎن ﻗﻮم
ّ
 إذا طﺎل اﻟﺰﻣﺎن ﻋﻠﯿﮫ طﺎﺑﺎ، وإن اﻟﻤﺠﺪ ﻓﻲ اﻟﺪﻧﯿﺎ رﺣﯿﻖ
 ﻛﺄﻧﻲ ﻗﺪ ﻟﻘﯿﺖ ﺑﻚ اﻟﺸﺒﺎﺑﺎ، وﯾﺎ وطﻨﻲ ﻟﻘﯿﺘﻚ ﺑﻌﺪ ﯾﺄس
 وﻟﻢ ﯾﺤﻤﻞ إﻟﻰ ﻗﻮم ﻛﺘﺎﺑﺎ، وﻟﻮﻻ اﻟﺒﺮ ﻟﻢ ﯾﺒﻌﺚ رﺳﻮل
No construction of a folk could prosper,
If their morals are in ruins.
Glory is but nectar in this world,
Becoming better over time.
O my country, I met you after despair,
As if I met in you, youth.
It was only for charity that prophets were sent
And that holy books were carried to people.
Bank of Egypt
Celebrating the establishment of the Bank of Egypt on April 13, 1920, Shawqi glorifies money
and its affairs:
َ ﻗِﻒ ﺑِﺎﻟ َﻤﻤﺎﻟِ ِﻚ َواِﻧﻈُﺮ دَوﻟَﺔ، ﺟﻤﺎل
اﻟﻤﺎل
ِ
ِ
َِواِذ ُﻛﺮ ِرﺟﺎﻻً أَداﻟﻮھﺎ ﺑِﺈ
ٌ ﻟ َﻢ ﯾُﺒﻦَ ُﻣﻠ
اﻟﻤﺎل ﯾَﺒﻨﻲ اﻟﻨﺎسُ ُﻣﻠ َﻜﮭُﻢ
ٍ ﻚ ﻋَﻠﻰ َﺟ
ِ  ﺑِﺎﻟ ِﻌ ِﻠﻢ َو، ﻗﻼل
ِ ِﮭﻞ َوإ
Stand at the Kingdoms and see the state of money,
And mention the men who put it wholly into circulation.
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By science and money people build their kingship,
No kingship was built on ignorance and reduction.
Wisdom addressing politics
Many factors from the Turks had an influence on Shawqi, including the house of the Islamic
Caliphate and its Pole Star, and the owners of Egypt's sovereignty, which had been crippled by
the British occupation and whose blood ran in the veins of the poet's lineage of Edirne. This
was one of the key cities in the Caliphate State and was captured by Bulgaria in 1912. Shawqi
uses "Sister of Andalusia" to refer to Macedonia, which was seized from the Ottoman empire in
1913, drawing parallels between the case of Edirne and the case of Macedonia occupied by the
West. Shawqi felt the enormity of the disaster while reliving the memories of the disaster for
Muslims in Arab Andalusia. He was addressing the problem of the decline of Ottoman Muslim
rule in its power and control.
ﯿﻚ َﺳﻼ ُم
ِ َﺲ َﻋﻠ
ِ اﻟﺨﻼﻓَﺔُ ﻋ
ِ ت
ِ  ھَ َﻮ،
ٍ ُاﻹﺳﻼ ُم ﯾﺎ أُﺧﺖَ أَﻧ َﺪﻟ
ِ َﻨﻚ َو
 إِ ﱠن اﻟ ُﻐﺮو َر إِذا ﺗَ َﻤﻠ َﱠ، َھﺮ ﯾُﺨﻔﻲ اﻟ َﻤﻮتَ َوھ َﻮ ُزؤا ُم
ًﻚ أُ ﱠﻣﺔ
ِ َﻛﺎﻟﺰ
O sister of Andalusia, peace be on you,
The Caliphate and Islam fell down from you.
When vanity obsesses a nation,
It becomes like flowers hiding sudden death.
"The Plight of Damascus."
Among the attributes of Ahmad Shawqi's poetry were his faith in freedom, and among the
poems that reflect this is "The plight of Damascus." When Syrians erupted against French
colonizers to liberate their land, the French destroyed Syria using cannons, mercilessly
shedding the blood of women and children in the streets. In January 1916, Egyptians held a
popular conference that rejected the treacherous aggression and massacres, and Shawqi
delivered his poem about the nations' freedom:
 ﯾﺪ ﺳﻠﻔﺖ ودﯾﻦ ﻣﺴﺘﺤﻖ، وﻟﻸوطﺎن ﻓﻲ دم ﻛﻞ ﺣﺮ
 إذا اﻷﺣﺮار ﻟﻢ ﯾُﺴﻘﻮا أو ﯾﺴﻘﻮا ؟، وﻣﻦ ﯾﺴﻘﻲ وﯾﺸﺮب ﺑﺎﻟﻤﻨﺎﯾﺎ
 ﺑﻜﻞ ﯾﺪ ﻣﻀﺮﺟﺔ ﯾُﺪق، ٌوﻟﻠﺤﺮﯾﺔ اﻟﺤﻤﺮاء ﺑﺎب
Homelands have, in the blood of those who are free,
A previous favoring hand and an owed debt.
Who would irrigate and drink from death,
If the free did not irrigate or drink?
Red freedom has a door,
Knocked on by every bloodstained hand.
(Abd. Al-Fattah, 1998, p. 114)
The Milner committee
On September 22, 1919, the Milner committee was formed by the British government to find
out the causes of the 1919 revolution in Egypt. After serious rioting broke out in Egypt, Lord
Alfred Milner was sent there on a mission from December 1919 to March 1920 to make
recommendations on British-Egyptian relations—specifically, on how to reconcile the British
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protectorate established in 1915 with Sa'd Zaghloul's calls for self-government. On this
occasion, Shawqi wrote a poem commenting on Milner's project:
 ﻣﻦ ﯾﻨﻜﺮ اﻟﻔﻀﻞ ﻋﻠﻰ ﻧﻔﺴﮫ وﻟﯿﺲ ﺑﺎﻟﻔﺎﺿﻞ ﻓﻲ، رﺑﮫ
 ﯾﻌﺠﺰ ﺑﺎﻟﺸﺪة ﻋﻦ ﻏﺼﺒﮫ، ﯾﻨﺎل ﺑﺎﻟﻠﯿﻦ اﻟﻔﺘﻰ ﺑﻌﺾ ﻣﺎ
 ﻣﺎ دام ھﺬا اﻟﻐﯿﺐ ﻓﻲ ﻣﺆﻣﻦ واﻟﯿﺄس ﻻ ﯾﺠﻤﻞ ﻣﻦ، ﺣﺠﺒﮫ
He is not a virtuous in his self,
The one who denies the credit of his Lord.
A lad my obtain through leniency, some of which,
He was unable to get by force.
Despair is not nice for a believer,
As long as the unseen is blocked by God.
The statement of February 28, 1922, laid the foundations for the political independence and
the abolition of the British protectorate over Egypt. Commenting on this, Shawqi said:
ﻖ ِ◌ ّ◌ َﻣﻦ ﻟﻢ ﯾَﺄﻟُﮫُ طَﻠَﺒﺎ
ِ أُ ِﻋ ﱠﺪ
ِ  َوﻓﺎ َز ﺑِﺎﻟ َﺤ، ت اﻟﺮا َﺣﺔُ اﻟ ُﻜﺒﺮى ﻟِ َﻤﻦ ﺗَ ِﻌﺒﺎ
ﻚ اﻟ َﺸ ﱠ
اﻟﺮﯾَﺒﺎ
َﯿﻚ
َ  إِذا َﺳ َﺪﻟﺖَ َﻋﻠَﯿ، ُﻧﺎﺻ ُﻌﮫ
ِ
ِ َواﻟﺼُﺒ ُﺢ ﯾُﻈﻠِ ُﻢ ﻓﻲ ﻋَﯿﻨ
ِ ﻚ َو
َ
ُ
ُ
َ
َﻂ ِ◌ ّ◌ َواﻟﻘﻀُﺒﺎ
ِ  أو ﻓَﺎﺣﺸﺪ ﱠَن ِرﻣﺎ َح اﻟﺨ، ُإِذا طَﻠَﺒﺖَ ﻋَﻈﯿ ًﻤﺎ ﻓَﺎﺻﺒِ َﺮ ﱠن ﻟﮫ
ُ
ُ ِ ﺻﻐﯿﺮا
ﺼﻐﺎﺋِ َﺮ ﻟَﯿ َﺴﺖ ﻟِﻠﻌُﻼ أھُﺒﺎ
َ َوﻻ ﺗُ ِﻌ ﱠﺪ
َ  إِ ﱠن اﻟ، ُﻣﻮر ﻟَﮫ
ِ ت اﻷ
َ
َ
ُ
ﻣﺮ إِذا اﺻﻄ َﺤﺒﺎ
َ ﻖ ِ◌ ّ◌ َواﻟ
ٍ ﺒﺮ ﻓﻲ أ
ِ  َﻛﺎﻟ َﺤ، َوﻟَﻦ ﺗَﺮى ﺻُﺤﺒَﺔً ﺗﺮﺿﻰ ﻋَﻮاﻗِﺒُﮭﺎ
ِ ﺼ
 إِﻟﻰ اﻟﺘَﻌﺎ ُو ِن ﻓﯿﻤﺎ َﺟ ﱠﻞ أَو َﺣﺰَﺑﺎ، ﻟﺠﺌﻮا ﻟَ َﺠﺆوا
ِ ُاﻟﺮﺟﺎ َل إِذا ﻣﺎ أ
ِ إِ ﱠن
َ
َ
ٌ
َ
ُ
ﱠ
ﱠ
 َوأن ﻟﯿ َﻞ ﺳُﺮاھﺎ ﺻُﺒ ُﺤﮫُ اِﻗﺘَ َﺮﺑﺎ، واﺳ َﻌﺔ
ﯾﺐ أن ﺧﻄﺎ
َ ﻻ َر
ِ اﻵﻣﺎل
ِ
ﺤﺴﻨﯿﻦَ ھَﺒﺎ
ِ  ھَﯿﮭﺎتَ ﯾَﺬھَﺐُ َﺳﻌ َﻲ اﻟ ُﻤ، ُﻌﻲ َﺳﯿَﺠﺰي ﷲُ ﺳﺎ ِﻋﯿَﮫ
ٍ َو ُﻛﻞﱡ َﺳ
َ
ُ
َ
َﻤﺖ
ﺻﻌُﺒﺎ
َ  َو َﺳﮭﱠ َﻞ اﻟﻐﺪ ﻓﻲ اﻷﺷﯿﺎ ِء ﻣﺎ، ﮭﻞ ھَ َﻤ ﺑِ ِﮫ
َ ﺻﻌ
َ َﻛﻢ
ٍ ﱠﺐ اﻟﯿَﻮ ُم ِﻣﻦ َﺳ
َ
ﱡ
َل ِ◌ ّ◌ﻓُﮭﺎ ُد ًّرا َو َﻣﺨ َﺸﻠَﺒﺎ
َِﺧﻠﻮا اﻷﻛﺎﻟﯿ َﻞ ﻟ
ِ  ﯾَﺪًا ﺗُﺆ، ُﻠﺘﺄرﯾﺦ إِ ﱠن ﻟَﮫ
ِ
ُ
ُ
َ
َ
ﻜ
ﺎﺣ
ﻓ
،
ﻚ أَ ﱠن اﻟ َﻌﻘ َﻞ ﻗَﺪ َذھَﺒﺎ
ﻟ
ُﻨﺎ
ھ
ﻢ
ﺎ
ﻤ
ﻜ
ﺣ
ﺔ
ﻣ
أ
ﻓﻲ
إِذا َرأَﯾﺖَ اﻟﮭَﻮى
َ ِ
ً َ ٍ ﱠ
The greatest rest is prepared for those who toiled,
And those who won the right are those who spared no effort.
The whiteness of the morning darkens in your eyes,
If you drop on yourself doubt and suspicion.
When you demand a great thing, be patient till you get it,
Or mobilize for it great spears and bars.
Don’t prepare for trivial things
Since they are not a good integument for highness.
You will not see a company whose consequences you accept,
more than rightness and patience when accompanied in an affair.
Men are those who, when they are resorted to,
Resort to cooperation, when great matters befall.
There is no doubt that hopes' steps are wide,
And the morning of the night's travelling has come near.
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Every seeking will be rewarded by God,
The charitable seeking will never go in vain.
Today has made difficult many easy things you intended to do,
While tomorrow made difficult things easy.
Leave the crowns for history as it has,
A hand to design it with pearls and precious stones.
When you see that inclination is a judge in a nation,
There you can judge that the mind has gone.
The Eastern traveler
Ahmad Hassanein made several trips to explore the Western Desert of Egypt and Libya, the
first of which was in 1920 with Rosetta Norris, an English lady. The aim was to discover
unknown water sources to open new Sahara routes from Kufra to Sudanic Africa. In September
1924, his famous report was published in National Geographic Magazine. He was honored with
the title of Bey and the prestigious Founder's Gold Medal of the British Royal Geographical
Society that year. Commenting on Hassanein's famous trips, Shawqi said:
 واﺻﻨﻊ ﺑﮫ اﻟﻤﺠﺪ ﻓﮭﻮ اﻟﺒﺎرع اﻟﺼﻨﻊ، أﻗﺪم ﻓﻠﯿﺲ ﻋﻠﻲ اﻹﻗﺪام ﻣﻤﺘﻨ ُﻊ
 ﻋﻠﻰ اﻟﺴﻤﺎء ﻟﻄﯿﻒ اﻟﺼﻨﻊ ﻣﺨﺘﺮع، ھﻞ ﻛﺎن ﻓﻲ اﻟﻮھﻢ أن اﻟﻄﯿﺮ ﯾﺨﻠﻔﮭﺎ
 إن اﻟﻤﻘﺺ ﺧﻔﯿﻒ ﺣﯿﻦ ﯾﻘﺘﻄﻊ، ﻻ ﯾﻌﺠﺒﻨﻜﻢ ﺳﺎع ﺑﺘﻔﺮﻗﺔ
(Go ahead), be intrepid, there is no abstention for intrepidity,
and create by it the glory, as it is the clever maker.
Was it ever in the fantasy that the birds would be succeeded
over the sky by a nicely made invention.
Do not be fascinated by someone who stirs up discord among people,
The scissors are light when they cut out.
In the same poem, he advises:
 ﻣﻦ اﻟﻮﻻﯾﺔ واﻟﻤﺎل اﻟﺬي ﺟﻤﻌﻮا، ﻻ ﯾﻌﺠﺒﻨﻜ ُﻢ اﻟﺠﺎه اﻟﺬي ﺑﻠﻐﻮا
ُ  دﻋﺎﺋﻢ اﻟﻌﺼﺮ ﻣﻦ رُﻛﻨﯿﮫ ُﻣﻨﺼﺪ، وﻛﻞﱞ ﺑﻨﯿﺎن ﻗﻮم ﻻ ﯾﻘﻮ ُم ﻋﻠﻰ
ع
 إﻻ ﻋﻮاري ﺣﻆ ﺛﻢ ﺗﺮﺗﺠﻊ، ﻣﺎ اﻟﺠﺎه واﻟﻤﺎل ﻓﻲ اﻟﺪﻧﯿﺎ وإن ﺣﺴﻨﺎ
 ﻓﺎﻟﺼﺒﺮ ﯾﻨﻔﻊ ﻣﺎﻻ ﯾﻨﻔﻊ اﻟﺠﺰع، وأﺟﻤﻠﻮا اﻟﺼﺒﺮ ﻓﻲ ﺟﺪ وﻓﻲ ﻋﻤﻞ
ُ  ﻛﻠﺘﺎھﻤﺎ ﻓﻲ ﻣﻔﺎﺟﺎة اﻟﻔﻨﻰ َﺷ َﺮ، ﻛﻢ ﻓﻲ اﻟﺤﯿﺎة ﻣﻦ اﻟﺼﺤﺮاء ﻣﻦ ﺷﺒﮫ
ع
ُ  ﻻ ﺗﻌﻠ ُﻢ اﻟﻨﻔﺲُ ﻣﺎ ﯾﺄﺗﻲ وﻣﺎ ﯾﺪ، ﺳﺒﯿﻞ ﻓﯿﮭﻤﺎ ﻗﺪ ٌر
ع
ﻛﻞ
ٍ
ٍ وراء
ْ
 إﻻ ﺳﺮابٌ ﻋﻠﻰ ﺻﺤﺮاء ﯾﻠﺘﻤ ُﻊ، و ﻣﺎ اﻟﺤﯿﺎة إذا أظﻤﺖ و إن ﺧﺪﻋﺖ
Do not be fascinated by the prestige they have attained from authority, and the money they
collected.
Every construction which is not based upon
the pillars of its time falls from its corners.
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Wealth and money in the worldly life, even though good,
are nothing but lucky strikes, and subsequently they are retaken.
Be patient while working hard,
Good patience benefits where money is of no use.
How much life resembles the desert!
Both of them are surprising death sails.
Behind each of its ways there is a fate,
The soul does not know what comes and what is left.
Life when it makes us thirsty, and when it deceives us,
Is nothing but a glittering mirage in the desert.
Wisdom in Egyptology
In his introduction to Shawqi's first poetry collection, Dr. Muhammad Hussein Heikal (1888–
1956) writes:
As you read Shawqi's poems, “at the foot of the pyramids,” “The Sphinx,” and “Tutankhamun,”
you become touched by these images of the past in its sanctity and esteem. You become
obsessed by the poet soul that lifts you above the level of this worldly towards the eternal
heavens." (Shawqi, n.d., p.11)
In his poem, "Tutankhamun," Shawqi writes:
َﻨﺎر ِھﻢ ﻓﻲ اﻷ
رض روﻣﺎ
ِ ﻧﻮار ِھﻢ ﻗَﺒَ َﺴﺖ أَﺛﯿﻨﺎ َﻣ َﺸﺖ ﺑِ َﻤ
ِ َ َو ِﻣﻦ أ،
ِ
 َو ِﺳﺮﱡ اﻟ َﻌﺒﻘَ ِﺮﯾﱠ ِﺔ ﺣﯿﻦَ ﯾَﺴﺮي، ﺼﻨﺎﺋِ َﻊ َواﻟﻔُﻨﻮﻧﺎ
َ ﻓَﯿَﻨﺘ َِﻈ ُﻢ اﻟ
َ
ﻠﻚ أﯾّﺎ ٌم َوﺗَﻤﻀﻲ
ِ  َوﻻ ﯾَﻤﻀﻲ َﺟﻼ ُل اﻟﺨﺎﻟِﺪﯾﻨﺎ َﺟﻼ ُل اﻟ ُﻤ،
 َوداﻟَﺖ دَوﻟَﺔُ اﻟ ُﻤﺘَ َﺠﺒﱢﺮﯾﻨﺎ زَﻣﺎنُ اﻟﻔَﺮ ِد ﯾﺎ ﻓِﺮ َﻋﻮنُ َوﻟّﻰ،
َﺖ اﻟﺮُﻋﺎةُ ﺑِ ُﻜﻞﱢ أ
رض
ِ  َوأَﺻﺒَ َﺤ، ﻧﺎزﻟﯿﻨﺎ
ِ ﻋَﻠﻰ ﺣ
ِ ُﻜﻢ اﻟ َﺮ ِﻋﯿﱠ ِﺔ
ٍ
By their Illumination Rome walked through Earth,
And from their lights, Athens was extracted.
When the secrecy of genius applies,
Skills and arts are organized.
The glory of Kingship stays for days then goes away,
While the glory of the immortals never goes away.
O Pharaoh, the time of the individual has expired,
And the state of tyranny has come to an end.
Pastors in all lands now,
Obey the rule of the parish.
Wisdom in education
In his famous poem, “Stand up for the Teacher,” Shawqi provides a multi-dimensional picture
of the reality of societal knowledge. It is a mixture of old and new with an inbuilt bitterness as
if observing the cognitive retardation from which the children of his homeland were suffering.
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The poem contains an overwhelming anger at those who are responsible for this
underdevelopment in education. Shawqi also ridicules the collapse of civilization in
comparison with current overall achievements and measured in comparison to past Egyptian
accomplishments:
 ﻛﺎ َد اﻟ ُﻤ َﻌﻠﱢ ُﻢ أَن ﯾَﻜﻮنَ َرﺳﻮﻻ، ﻗُﻢ ﻟِﻠ ُﻤ َﻌﻠﱢ ِﻢ َوﻓﱢ ِﮫ اﻟﺘَﺒﺠﯿﻼ
ھﻞ اﻟ َﺤﻘﯿﻘَ ِﺔ ﺟﯿﻼ
َ َإِ ﱠن اﻟﱠﺬي َﺧﻠ
ِ َُﺨﻞ ِﻣﻦ أ
ِ  ﻟَﻢ ﯾ، ً ﻖ اﻟ َﺤﻘﯿﻘَﺔَ ﻋَﻠﻘَﻤﺎ
ﺊ أَﻧﻔُﺴﺎ ً َوﻋُﻘﻮﻻ
ُ ﻨﺸ
ِ ُ ﯾَﺒﻨﻲ َوﯾ، أَ َﻋﻠِﻤﺖَ أَﺷ َﺮفَ أَو أَ َﺟ ﱠﻞ ِﻣﻦَ اﻟﱠﺬي
 ﻋَﻠﱠﻤﺖَ ﺑِﺎﻟﻘَﻠَ ِﻢ اﻟﻘُﺮونَ اﻷوﻟﻰ، ﻚ اﻟﻠَﮭُ ﱠﻢ ﺧَﯿ َﺮ ُﻣ َﻌﻠﱢ ٍﻢ
َ َﺳُﺒﺤﺎﻧ
 َوھَﺪَﯾﺘَﮫُ اﻟﻨﻮ َر اﻟ ُﻤﺒﯿﻦَ َﺳﺒﯿﻼ، أَﺧ َﺮﺟﺖَ ھَﺬا اﻟ َﻌﻘ َﻞ ِﻣﻦ ظُﻠُﻤﺎﺗِ ِﮫ
ُ  َو َو َﺟ، ٌب َﻛﺜﯿ َﺮة
ُﻘﻮل ﻗَﻠﯿﻼ
ِ إِ ﱠن اﻟ َﺸﺠﺎ َﻋﺔَ ﻓﻲ اﻟﻘُﻠﻮ
ِ ﺪت ُﺷﺠﻌﺎنَ اﻟﻌ
 ﺟﺎ َءت ﻋَﻠﻰ ﯾَ ِﺪ ِه اﻟﺒَﺼﺎﺋِ ُﺮ ﺣﻮﻻ، َوإِذا اﻟ ُﻤ َﻌﻠﱢ ُﻢ ﺳﺎ َء ﻟَﺤﻆَ ﺑَﺼﯿ َﺮ ٍة
، ﻓﻲ اﻟﻌﻠﻢ إن ﻣﺸﺖ اﻟﻤﻤﺎﻟﻚ ﻣﯿﻼ ﺣﺘﻰ رأﯾﻨﺎ ﻣﺼﺮ ﺗﺨﻄﻮ إﺻﺒﻌﺎ
 ِﻣﻦ ﻋَﮭ ِﺪ ﺧﻮﻓﻮ ﻻ ﺗَ َﺮ اﻟﻘِﻨﺪﯾﻼ، ٌﻚ اﻟ ُﻜﻔﻮ ُر َو َﺣﺸ ُﻮھﺎ أُ ﱢﻣﯿﱠﺔ
َ ﺗِﻠ
ﱠ
ﱠ
َ
ُﺤﺴﻨﻮنَ ِ ِﻹﺑ َﺮ ٍة ﺗَﺸﻜﯿﻼ
ِ  ﻻ ﯾ، ﺗ َِﺠ ُﺪ اﻟﺬﯾﻦَ ﺑَﻨﻰ اﻟ ِﻤ َﺴﻠﺔ َﺟ ﱡﺪھُﻢ
Rise up for the teacher, and pay him his due honor in full,
For the teacher is almost a messenger.
God, the One who created truth as bitterness,
Left no generation without the people of truth.
Have you known anyone more honorable and dignified
Than the one who builds and upbrings the souls and minds?
Glory be to You, O God, You are the best teacher,
You taught by the pen in the early centuries.
You took this mind out of darkness
and guided it to the road of clear light.
Bravery is found in many hearts,
Yet I found few people with brave minds.
When the teacher worsened in regard to insight,
The insights became cross-eyed on his hand.
We have seen Egypt step an inch in knowledge,
When other kingdoms have covered miles.
Those hamlets are stuffed with illiteracy and
Since the reign of Cheops have not seen a lamp.
Those whose grandfathers who built the obelisk
Cannot form a needle.
Teachers are excused here because they do a tedious job and are frustrated by the colonizers
and the ignorance of parents. This ignorance invalidates at night what the teachers weave
during the day. Consequently, children are orphaned by ignorance and illiteracy in the lives of
their parents. Accordingly, Shawqi addressed teachers in the same poem, saying:
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 إﻧﻲ ﻷﻋﺬرﻛﻢ وأﺣﺴﺐ، ﺛﻘﯿﻼ ﻣﻦ ﺑﯿﻦ أﻋﺒﺎء اﻟﺮﺟﺎل ﻋﺒﺌﻜﻢ
،ﻓﻲ ﻣﺼﺮ ﻋﻮن اﻷﻣﮭﺎت ﺟﻠﯿﻼ وﺟﺪ اﻟﻤﺴﺎﻋﺪ ﻏﯿﺮﻛﻢ وﺣﺮﻣﺘﻤﻮ
 وإذا اﻟﻨﺴﺎء ﻧﺸﺄن ﻓﻲ، وﺧﻤﻮﻻ رﺿﻊ اﻟﺮﺟﺎل ﺟﮭﺎﻟﺔ أﻣﯿّﺔ
ﯿﺲ اﻟﯿَﺘﯿ ُﻢ َﻣ ِﻦ اِﻧﺘَﮭﻰ أَﺑَﻮاهُ ِﻣﻦ ھَ ﱢﻢ اﻟ َﺤﯿﺎ ِة َوﺧَﻠﱠﻔﺎهُ َذﻟﯿﻼ
َ َﻟ
ُ
إِ ﱠن اﻟﯿَﺘﯿ َﻢ ھُ َﻮ اﻟﱠﺬي ﺗَﻠﻘﻰ ﻟَﮫُ أ ّﻣﺎ ً ﺗَﺨَﻠﱠﺖ أَو أَﺑﺎ ً َﻣﺸﻐﻮﻻ
I excuse you and figure that your burden
Is a heavy one among the burdens of men.
Others found an assistant while you were deprived
In Egypt from the mothers' aid.
If women are raised in illiteracy,
Infants suckle foolishness and sluggishness.
The orphan is not the one whose parents passed away
From life's worry, leaving him humiliated.
The orphan is the one whose mother abandoned him,
Or whose father is busy.
Lamenting the weakness of ethics, he continues:
َُوإِذا أ
ﺻﯿﺐ اﻟﻘَﻮ ُم ﻓﻲ أَﺧﻼﻗِ ِﮭﻢ ﻓَﺄَﻗِﻢ َﻋﻠَﯿ ِﮭﻢ َﻣﺄﺗَﻤﺎ ً َوﻋَﻮﯾﻼ
َ
اﻟﺮﺟﺎ ُل َﺟﮭﺎﻟَﺔً َو ُﺧﻤﻮﻻ
َ َوإِذا اﻟﻨِﺴﺎ ُء ﻧَ َﺸﺄنَ ﻓﻲ أُ ﱢﻣﯿﱠﺔً َر
ِ ﺿ َﻊ
If a folk were injured in their morals,
Hold obsequies and mourn for them.
When women are raised illiterate,
men are nursed with foolishness and lethargy.
Cairo University
A celebration ceremony was held for the founding of Cairo University on March 31, 1914. In
the marquee celebration, poetry for this occasion was recited to Khedive Abbas Hilmi II and
guests. The poem is one of the marvels of the Prince of Arab Poets, Ahmad Shawqi, thanking
Princess Fatima, daughter of Ismail, who donated proceeds, possessions, and her own jewelry
to set up this university:
ْ ﻟﻮﻻ اﻷﻣﯿﺮةُ ﻟﻢ ﺗﺼﺒﺢ، آﺳﺎس ﺟﺎﻣﻌـ ٍﺔ
ﺑﺂﺳﺎس
وﺑﺎرك ﷲ ﻓﻰ
ِ
ِ
ُ
ُ  ﺗﺮ،
ب
ك
ٍ ﻋﻠﻢ وﻻ أد
ٍ اﻟﻤﺮﯾﺾ ﺑﻼ طﺐﱟ وﻻ آﺳﻲ ﺗﺮك اﻟﻨﻔﻮس ﺑﻼ
ِ
May God bless the basis of a university,
Which without the princess, would have no basis.
Leaving the souls without knowledge and literature
Is like leaving the patient without medicine or physician.
My friend the book
Presenting the book as a best friend, Shawqi writes:
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 ﻟَﻢ أَ ِﺟﺪ ﻟﻲ واﻓِﯿًﺎ إِﻻ اﻟ ِﻜﺘﺎﺑﺎ،اﻟﺼﺤﺎﺑﺎ
ِ ﺐ
ِ أَﻧﺎ َﻣﻦ ﺑَ ﱠﺪ َل ﺑِﺎﻟ ُﻜﺘ
ﺘﺐ ﻋَﻠﻰ اﻟﻨَﻘ ِﺪ َﻛﻤﺎ
َ ﺻﺪﻗًﺎ َو ِﻛﺬاﺑﺎ ﺗ َِﺠ ُﺪ اﻟ ُﻜ
ِ َاﻹﺧﻮان
ِ  ﺗ َِﺠ ُﺪ،
اﻹ
ُﺎﻟﺘﺎرﯾﺦ َواِﺟ َﻌﻞ ﺻُﺤﻔَﮫ
ِ  ِﻣﻦ ِﻛﺘﺎ،
ِ
ِ ﺟﻼل ﻗﺎﺑﺎ
ِﻏﺎل ﺑ
ِ ب ﷲِ ﻓﻲ
ِ
َ
َ
ﻮم ﻧَﺴﻮا ﺗﺎرﯾ َﺨﮭُ ْﻢ
ﻘ
اﻟ
ﻞ
ﺜ
ﻣ
،
ﺴﺎﺑﺎ
ﺘ
اﻧ
اﻟﻨﺎس
ﻓﻲ
ﻲ
ُ
ٍ ََﻛﻠ
ﻘﯿﻂ َﻋ ﱠ
ِ ِ
ِ
َ
I am the one who exchanged friends with books,
I did not find anyone loyal to me except books.
You will find books on criticism, and like brothers,
some are honest others are liars.
Exceed in history and make its pages,
Near God's book in reverence.
People who forgot their history
Are like a foundling who searched aimlessly for his lineage among people.
Wisdom in religion
The prophetic praising poem “Hamzia” was presented for Prophet Muhammad, peace and
blessings be upon him, on the occasion of his "Mawlid" (holy birthday anniversary). There are
further pearls of poems which contain meanings with which no one could disagree:
، ٌﺟﺎل ﻏَﻼظَﺔ
ِ اﻟﺮ
ِ ﻣﺎ ﻟَﻢ ﺗ َِﺰﻧﮭﺎ َرأﻓَﺔٌ َو َﺳﺨﺎ ُء إِ ﱠن اﻟ َﺸﺠﺎ َﻋﺔَ ﻓﻲ
ب ﻓَﺈِن ﺑَﻐَﻮا
ِ  َواﻟ َﺤﺮبُ ِﻣﻦ َﺷ َﺮ، ﻓَﺎﻟ َﻤﺠ ُﺪ ِﻣ ّﻤﺎ ﯾَ ﱠﺪﻋﻮنَ ﺑَﺮا ُء
ِ ف اﻟ ُﺸﻌﻮ
ُ
َ
َ
 َواﻟ َﺤﺮبُ ﯾَﺒ َﻌﺜﮭﺎ اﻟﻘ ِﻮيﱡ ﺗ َﺠﺒﱡﺮًا، ﻀ َﻌﻔﺎ ُء
ُ َوﯾَﻨﻮ ُء ﺗَﺤﺖَ ﺑَﻼﺋِﮭﺎ اﻟ
The courage in men is harshness,
Unless weighed by compassion and generosity.
War is of the nations' honor, yet if they outrage,
Then glory is clear of what they claim.
War is sent tyrannically by the strong,
While the weak collapse beneath its plague.
On religious tolerance, Shawqi said:
اﻹﻟَﮫُ ھَﺪى
ى ﻓﻲ
ً ﺲ ھَﻮ
ٍ ﻟِ ُﻜﻞﱢ ﻧَﻔ
ِ ِ َﻣﻦ ﺷﺎ َءó اﻟﺪﯾﻦُ ِ ﱠ، اﻟﺪﯾﻦ داﻋﯿﮭﺎ
ِ
َ
َ
ًدﯾﺎن دا ِﻋﯿَﺔ
ُﻒ
َ
أ
ﺮاﯾﺎ
َﻼف اﻟﺒ
ِ ِإِﻟﻰ اِﺧﺘ
ِ  ﻣﺎ ﻛﺎنَ ُﻣﺨﺘﻠِ اﻷ، و ﺗَﻌﺎدﯾﮭﺎ
َ
ُﺑَ ِﻞ اﻟ ُﻤﺮو َءة
َﻔﺲ َﻣﻌﻨ ًﻰ ِﻣﻦ ُﻣﺮو َءﺗِﮭﺎ
ﻨ
اﻟ
ﺢ
ﻣ
َﺴﺎ
ﺗ
،
ﻌﺎﻧﯿﮭﺎ
ﻣ
ﺳﻤﻰ
أ
ﻓﻲ
ُ
ُ
َ
ِ
Religion is for God, whomever God wills, He will guide,
Each soul has an inclination to which it is called.
The difference of religions should not be a cause
Of difference and enmity between humans.
The soul's tolerance is part of its magnanimity,
It is it in its highest sense.
Singing for universal peace, Shawqi writes:
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ﺟﺒﺮﯾﻞ أﻧﺖ ھﺪى اﻟﺴﻤﺎء وأﻧﺖ ﺑﺮھﺎن اﻟﻌﻨﺎﯾﺔ
اﺑﺴﻂ ﺟﻨﺎﺣﯿﻚ اﻟﻠﺬﯾﻦ ھﻤﺎ اﻟﻄﮭﺎرة واﻟﮭﺪاﯾﺔ
وزد اﻟﮭﻼل ﻣﻦ اﻟﻜﺮاﻣﺔ واﻟﺼﻠﯿﺐ ﻣﻦ اﻟﺮﻋﺎﯾﺔ
ﻓﮭﻤﺎ ﻟﺮﺑﻚ راﯾﺔ واﻟﺤﺮب ﻟﻠﺸــﯿﻄﺎن راﯾﺔ
(Gabriel), you are heaven's guidance and the divine proof,
Spread out your wings as they are purity and right guidance.
Add honor to the (Crescent) and care to the (Cross.)
They are God's flag, while war is the devil's flag
Shawqi praised morality, making it the basis for the life of nations and a source of delight. In a
poem entitled, “The Pardon of the Capable,” Shawqi writes:
 ﻓﻤﺎ ﯾﻔﻌﻞ اﻟﻤﻮﻟﻰ اﻟﻜﺮﯾﻢ اﻟﻤﮭﺬب؟، ً إذا ﺧﺎن ﻋﺒﺪ اﻟﺴﻮء ﻣﻮﻻه ﻣﻌﺘﻘﺎ
 ﻋﻠﻰ اﻟﻜﺘﺎﺋﺐ ﯾﺒﻨﻰ اﻟﻤﻠﻚ ﻻ اﻟﻜﺘﺐ، ﻓﻘﻞ ﻟﺒﺎن ﺑﻘﻮل رﻛﻦ ﻣﻤﻠﻜﺔ
 ﺣﺘﻰ ﯾﻜﻮﻧﻮا ﻣﻦ اﻷﺧﻼق ﻓﻲ أھﺐ، وﻣﺎ اﻟﺴﻼح ﻟﻘﻮم ﻛﻞ ﻋﺪﺗﮭﻢ
 ﺗﺴﺎوت اﻷﺳﺪ واﻟﺬؤﺑﺎن ﻓﻲ اﻟﺮﺗﺐ، ﻟﻮ ﻛﺎن ﻓﻲ اﻟﻨﺎب دون اﻟﺨﻠﻖ ﻣﻨﺒﮭﺔ
 ﺣﺰﺑﯿﻦ ﺿﺪﯾﻦ ﻋﻨﺪ اﻟﺤﺎدث اﻟﺤﺰب، وﻛﯿﻒ ﺗﻠﻘﻰ ﻧﺠﺎﺣﺎ ً أﻣﺔ ذھﺒﺖ
If the bad, released slave betrayed his master,
What should the noble, polite master do?
Tell the one who builds, by words, a corner of a kingdom.
Kingdoms are built by battalions, not by books.
And arms are not a people's total equipment,
Till they become prepared by ethics.
If the fangs were better than manners,
Lions and wolves would be of equal ranks.
How could a nation succeed,
When it diverted into two opposite parties upon a severe incident?
Shawqi wrote many poems urging kindness, compassion for the weak, and calling for
everything that raises up Egypt and the East. His poetry is also full of wisdom and adherence to
righteous morals. In his poem, "The Red Crescent," he writes:
ﻜﺎر ُم ﻓﻲ اﻟﺪُﻧﯿﺎ أُﺷﯿ َﺪ ﺑِﮭﺎ
ِ  ﻛﺎﻧَﺖ ِﻛﺘﺎﺑﺎ ً َو ُﻛﻨّﺎ ﻧَﺤﻦُ ﻋُﻨﻮاﻧﺎ إِذا اﻟ َﻤ،
ُ إِ ﱠن اﻟ َﺤﯿﺎةَ ﻧَﮭﺎ ٌر أَو َﺳﺤﺎﺑَﺘُﮫ، ك إِﻧﺴﺎﻧﺎ
َ ك ِﻣﻦ دُﻧﯿﺎ
َ ﻓَ ِﻌﺶ ﻧَﮭﺎ َر
When noble deeds receive tribute in this worldly life,
It becomes a book and we become its title.
Life is a day or its light,
So live your worldly day life as a human.
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He writes:
 ﯾﺪﻛﻢ ﻓﯿﮭﺎ ﯾﺪ ﷲ اﻟﻤﻌﯿﻦ، ﯾﺎ ﺣﻤﺎة اﻟﻄﻔﻞ ﺧﯿﺮ اﻟﻤﺤﺴﻨﯿﻦ
 ﺗﺠﺪوا ﻓﻲ اﻟﺠﻤﻊ ﺟﺒﺮﯾﻞ اﻷﻣﯿﻦ، أﻧﻈﺮوا ﻋﻨﺪ ﺗﻮاﻓﻰ ﺟﻤﻌﻜﻢ
 ﻣﻦ رﻋﯿﺘﻢ ﻣﻦ ﺑﻨﺎت وﺑﻨﯿﻦ، ﯾﺬﻛﺮ اﻟﻔﻀ َﻞ ﻋﻠﻰ اﻟﺪھﺮ ﻟﻜﻢ
 ﻓﺴﻞ اﻟﺪھﺮ أﻛﺎﻧﻮا ﻣﺬﻧﺒﯿﻦ، ﻋﺮﻓﻮا اﻟﺪھﺮ وﻟﻤﺎ ﯾﻮﻟَﺪوا
ُ  ﺧﺎﻟ، ﺧَﻠﻖ اﻟﺤﻆﱠ ﺟُﻤﺎﻧﺎ وﺣﺼﻰ
ﻖ اﻹﻧﺴﺎن ﻣﻦ ﻣﺎء وطﯿﻦ
 ﺗﺴﻌﺪ اﻟﻨﻄﻔﺔ أو ﯾﺸﻘﻰ اﻟﺠﻨﯿﻦ، وﻷﻣﺮ ﻣﺎ وﺳﺮ ﻏﺎﻣﺾ
 وﺳﻮاه ﻓﻲ زواﯾﺎ اﻟﻤﮭﻤﻠﯿﻦ، ﻓﻮﻟﯿﺪ ﺗﺴﺠﺪ اﻟﺪﻧﯿﺎ ﻟﮫ
Oh protectors of child best benefactors,
In your hands was the aiding hand of God.
Look at your gathering when it consummates,
You will find among them the faithful angle Gabriel.
Your favor will be kept to you as long as time,
By the girls and boys whom you sponsored.
They knew the burden of time before they were born,
So ask time if they were guilty.
God was the one who created luck; pearls and pebbles,
The Creator of the human, from water and mud.
For a certain matter and a mysterious secret,
There is a happy sperm or an unhappy embryo.
There is a newborn prostrated by the world,
While others are in neglected corners.
In his poem, "The Mother of Charity," he writes about the mother of Abbas II Hilmi Pasha, the
last Khedive (Ottoman viceroy) of Egypt and Sudan, ruling from 8 January 1892 to December
1914. She died in Istanbul in 1931.
ً ﻟﻘﺎب إِ ّﻻ ﻟَﻘَﺒﺎ
َ َ اِﺧﻠَﻌﻲ اﻷ، ﺤﺴﻨﯿﻦ
ِ ﻋَﺒﻘَ ِﺮﯾّﺎ ً ھُ َﻮ أُ ﱡم اﻟ ُﻤ
، اﻟﺴﻨﯿﻦ اﻗ ِﺬﻓﻲ ﺑِﺎﻟﮭَ ﱢﻢ ﻓﻲ َوﺟ ِﮫ اﻟﺜَﺮى
ِ ﻖ ِﻋﺐ َء
ٍ َِواِط َﺮﺣﻲ ِﻣﻦ ﺣﺎﻟ
Strip off the titles except one genius title,
Which is "mother of the charitable."
Throw worry in the face of the ground,
And drop from your head the burden of the years.
Wisdom in love
There is overflowing evidence in Shawqi's poetry of the innate wisdom that lies naturally
within its folds without pretention or affectation. For example:
 ﻟﻮ ﺷﻔﻚ اﻟﻮﺟﺪ ﻟﻢ ﺗﻌﺬل وﻟﻢ ﺗﻠﻢ، ﯾﺎ ﻻﺋﻤﻲ ﻓﻲ ھﻮاه واﻟﮭﻮى ﻗﺪر
ﺖ واﻟﻘﻠﺐ ﻓﻲ ﺻﻤﻢ
ٍ  ورب ﻣﻨﺘﺼ، ﻟﻘﺪ أﻧﻠﺘﻚ أذﻧﺎ ً ﻏﯿﺮ واﻋﯿﺔ
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O you who blame me her love, it is but a fate,
If you were but burnt by it, you would not reproach or blame.
I gave you an unconscious ear,
The ear might hear, while the heart is deaf.
"I once talked to Dr. Taha Hussein about Shawqi's wonderful line of the proverb, ‘love is a fate,’
Taha commented smilingly." It was written, promised, and destined on the forehead!"
(Mubarak, 1988, p. 373).
In the same poem, Shawqi describes this worldly life:
ُﻧﯿﺎك ﺗُﺨﻔﻰ ُﻛ ﱠﻞ ُﻣﺒ ِﻜﯿَ ٍﺔ
ِ  ﯾﺎ ﻧَﻔﺲُ د، َوإِن ﺑَﺪا ﻟَ ِﻚ ِﻣﻨﮭﺎ ُﺣﺴﻦُ ُﻣﺒﺘَ َﺴ ِﻢ
ك ﻓﻲ ﻧُﻌﻤﻰ َوﻋﺎﻓِﯿَ ٍﺔ
َ  طَﻮرًا ﺗَ ُﻤ ﱡﺪ، ﺻ ِﻢ
َ ُﺆس َواﻟ َﻮ
ِ ﺮار اﻟﺒ
ِ ََوﺗﺎ َرةً ﻓﻲ ﻗ
َ
َ
ُﺤﻒ ﻓﻲ ُﻣﺒﯿَ ﱠ
 ﯾﺎ َوﯾﻠﺘﺎهُ ﻟِﻨَﻔﺴﻲ راﻋَﮭﺎ َودَھﺎ، ﻀ ِﺔ اﻟﻠ َﻤ ِﻢ
ِ ُﻣﺴ َﻮ ﱠدةُ اﻟﺼ
َ
ّ
ُ
ت ﺗَﻄﻠﺒُﮭﺎ
ِ  ھﺎ َﻣﺖ ﻋَﻠﻰ أﺛَ ِﺮ اﻟﻠَﺬا، اﻟﺼﺒﺎ ﺗَ ِﮭ ِﻢ
ِ َواﻟﻨَﻔﺲُ إِن ﯾَﺪﻋُﮭﺎ داﻋﻲ
َ
َﯿﺮ ﻋﺎﻓِﯿَ ٍﺔ
ِ َﯿﺮھﺎ ﻓﻲ ﺧ
ِ  َواﻟﻨﻔﺲُ ِﻣﻦ ﺧ، َواﻟﻨَﻔﺲُ ِﻣﻦ َﺷﺮﱢ ھﺎ ﻓﻲ َﻣﺮﺗ ٍَﻊ َو ِﺧ ِﻢ
O soul, your worldly life hides every wailing incident,
even if what appears to you looks good and smiley.
Sometimes, it provides you with grants and wellness,
Others, it leaves you at the bottom of misery and disgrace.
Woe unto myself, it was appalled and shocked,
By its blackened pages of deeds, and whitened temple hair.
It wandered aimlessly after the pleasures, requesting them.
The self, when called by boyhood, answers.
The good soul is in wellbeing,
And the evil is in a wicked sink.
The following Shawqi poem, "Ask my heart," includes a wonderful collection of his wise
sayings. This poem begins smoothly and quietly and, in its forefront trend and like all
traditional Arabic poems, it tends to the affairs, heart whispers, and confusion about what the
heart grips out of the body according to the Arab vision. In this poem, Shawqi explores and
becomes engrossed in several classic poetic themes, such as courtship, wisdom, and social
guidance, stressing the need to promote education in an atmosphere of facilitation, tolerance,
and optimism. Shawqi, as usual, mixes praise with current concerns for the national
aspirations of his people, who were living under British occupation.
ﻤﺎل ﻟَﮫُ ِﻋﺘﺎﺑﺎ
ِ  ﻟَ َﻌ ﱠﻞ ﻋَﻠﻰ اﻟ َﺠ، َﺳﻠﻮ ﻗَﻠﺒﻲ ﻏَﺪاةَ َﺳﻼ َوﺛﺎﺑﺎ
َ
ﺻﻮاﺑﺎ
َ  ﻓَﮭَﻞ ﺗَ َﺮ، ب
ٍ ﺻﻮا
َ ُك اﻟ َﺠﻤﺎ ُل ﻟﮫ
َ ث ذو
ِ َوﯾُﺴﺄ َ ُل ﻓﻲ اﻟ َﺤﻮا ِد
ْ َ ﻟَﻤﺎ َﺣ َﻤﻠ، ﺖ ﻗُﻠﻮبٌ ِﻣﻦ َﺣﺪﯾ ٍﺪ
ْ ََوﻟَﻮ ُﺧﻠِﻘ
ﺖ َﻛﻤﺎ َﺣ َﻤ َﻞ اﻟ َﻌﺬاﺑﺎ
 َوإِن طﺎ َل اﻟﺰَﻣﺎنُ ﺑِ ِﮫ َوطﺎﺑﺎ، ﺶ َﺳﻮفَ ﯾُﻄﻮى
ِ َِو ُﻛﻞﱡ ﺑ
ٍ ﺴﺎط ﻋَﯿ
َ
َ
آوﻧَ ٍﺔ إِھﺎﺑﺎ
َ أَﺧﺎ اﻟﺪُﻧﯿﺎ أرى دُﻧﯿﺎ
ِ  ﺗُﺒَ ﱢﺪ ُل ُﻛ ﱠﻞ، ك أﻓﻌﻰ
ْ  َوﺗُﻔﻨﯿ ِﮭ ْﻢ َوﻣﺎ ﺑَ ِﺮ َﺣ، ﻋﺎﺷﻘﯿﮭﺎ
ﺖ َﻛﻌﺎﺑﺎ
ُﺐ ﺗُ َﺸﯿﱢﺐ
ٍ َو ِﻣﻦ َﻋ َﺠ
ِ
َ
ُ ِ ﻟَﺒ، ﻓَ َﻤﻦ ﯾَﻐﺘَﺮﱡ ﺑِﺎﻟﺪُﻧﯿﺎ ﻓَﺈِﻧّﻲ
ُ َﺴﺖ ﺑِﮭﺎ ﻓَﺄﺑﻠ
ﯿﺖ اﻟﺜِﯿﺎﺑﺎ
ُ ﺿ ِﺤ
ُ ﺿ ِﺤ
ﺐ إِذا ﺗَﻐﺎﺑﻰ
َ  َوﻟﻲ، ﯿﺎن إِﻟﻰ َﻏﺒِ ﱟﻲ
َ ﻟَﮭﺎ
ِ ﻚ اﻟﻠَﺒﯿ
ِ ِﻚ اﻟﻘ
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ُ  َو ُذ، وﺿﮭﺎ َوردًا َو َﺷﻮ ًﻛﺎ
ُ َﺟﻨ
ﺄﺳﮭﺎ َﺷﮭﺪًا َوﺻﺎﺑﺎ
ِ ﻗﺖ ﺑِ َﻜ
ِ َﯿﺖ ﺑِ َﺮ
َ
َ
َ
َ
ُﻜﻢ
ﺣ
ﺮ
َﯿ
ﻏ
ر
أ
ﻢ
ب ﷲِ ﺑﺎﺑﺎ
َ َﻓَﻠ
ِ  َوﻟﻢ أ َر دونَ ﺑﺎ، َ ِ ﷲِ ﺣُﻜ ًﻤﺎ
َ
ﺨﯿﻞ ﺑِ ِﮫ ُﻣﺼﺎﺑﺎ
ﻤﻊ
ِ َ َوﻻ ِﻣﺜ َﻞ اﻟﺒ، اﻟﻤﺎل دا ًء
ِ
ِ َوﻟَﻢ أ َر ِﻣﺜ َﻞ َﺟ
 ﻛﻤﺎ ﺗﺰن اﻟﻄﻌﺎم أو اﻟﺸﺮاﺑﺎ، ﻓﻼ ﺗﻘﺘﻠﻚ ﺷﮭﻮﺗﮫ وزﻧﮭﺎ
َﻓَﻠَﻮ طﺎﻟَﻌﺖَ أ
َ
 َو َﺟﺪتَ اﻟﻔَﻘ َﺮ أَﻗ َﺮﺑَﮭﺎ اﻧﺘِﯿﺎﺑﺎ، ﺣﺪاث اﻟﻠَﯿﺎﻟﻲ
ﺻﺎﺣﺒِ ِﮫ ﺛَﻮاﺑﺎ
 َوأَﺑﻘﻰ ﺑَﻌ َﺪ، َوأَ ﱠن اﻟﺒِ ﱠﺮ ﺧَﯿ ٌﺮ ﻓﻲ َﺣﯿﺎ ٍة
ِ
ُ َوأَ ﱠن اﻟ َﺸ ﱠﺮ ﯾَﺼ َﺪ
 َوﻟَﻢ أَ َر َﺧﯿﱢﺮًا ﺑِﺎﻟ َﺸﺮﱢ آﺑﺎ، ع ﻓﺎ ِﻋﻠﯿ ِﮫ
ُ ﻋ َِﺠ
 ﻋَﻮا ِھ َﺮ ِﺧﺸﯿَﺔً َوﺗُﻘﻰ ِﻛﺬاﺑﺎ، ﺻﻠّﻮا َوﺻﺎﻣﻮا
َ ﺒﺖ ﻟِ َﻤﻌ َﺸ ٍﺮ
َ
 إِذا داﻋﻲ اﻟﺰَﻛﺎ ِة ﺑِ ِﮭ ْﻢ أھﺎﺑﺎ، ﺻ ّﻤًﺎ
َوﺗُﻠﻔﯿﮭُ ْﻢ ِﺣﯿﺎ َل
ُ اﻟﻤﺎل
ِ
َ
ُﺤﺺ اﻟﻨِﺼﺎﺑﺎ
ﻟَﻘَﺪ َﻛﺘَﻤﻮا ﻧ
 َﻛﺄ ﱠن ﷲَ ﻟَﻢ ﯾ، َُﺼﯿﺐ ﷲِ ِﻣﻨﮫ
َ
ِ
ً
َ
َ
ﺿ ﱠﻞ ھَ ًﻮى َوﺧﺎﺑﺎ
 ﻛﺤُﺐﱢ، َو َﻣﻦ ﯾَﻌ ِﺪل ﺑِﺤُﺐﱢ ﷲِ ﺷﯿﺌﺎ
َ اﻟﻤﺎل
ِ
 ِﺣﻤﻰ ِﻛﺴﺮى َﻛﻤﺎ ﺗَﻐﺸﻰ اﻟﯿَﺒﺎﺑﺎ، اﻵﻓﺎق ﺗَﻐﺸﻰ
ﻤﺲ ﻓﻲ
َ َوأَ ﱠن اﻟ َﺸ
ِ
 َوﯾَﺸﻔﻲ ِﻣﻦ ﺗَﻠَﻌﻠُ ِﻌﮭﺎ اﻟ ِﻜﻼﺑﺎ، َُوأَ ﱠن اﻟﻤﺎ َء ﺗُﺮوى اﻷُﺳ ُﺪ ِﻣﻨﮫ
ُﺳﻞ اﻟﺘُﺮاﺑﺎ
ِ  َو َو ﱠﺳ َﺪ ُﻛ ْﻢ َﻣ َﻊ اﻟﺮ، َو َﺳﻮّى ﷲُ ﺑَﯿﻨَ ُﻜ ُﻢ اﻟ َﻤﻨﺎﯾﺎ
 َوﻟَ ِﻜﻦ ﺗُﺆ َﺧ ُﺬ اﻟﺪُﻧﯿﺎ ِﻏﻼﺑﺎ، ﺐ ﺑِﺎﻟﺘَ َﻤﻨّﻲ
ِ َِوﻣﺎ ﻧَﯿ ُﻞ اﻟ َﻤﻄﺎﻟ
َ
اﻹﻗﺪا ُم ﻛﺎنَ ﻟﮭُ ْﻢ ِرﻛﺎﺑﺎ
ٍ ََوﻣﺎ اﺳﺘَﻌﺼﻰ ﻋَﻠﻰ ﻗ
ِ  إِذا، ﻮم َﻣﻨﺎ ٌل
Ask my heart the morning it consoled itself and recovered its sense,
As it might like to blame beauty.
It asks reason about what happened,
Since beauty left him no reason.
If there were hearts created from iron,
They would not have bared the load of agony as it did.
Every life carpet will be folded,
However long and pleasant it was.
O lover of worldly life, I see the world as a snake,
Changing its skin every now and then.
How wonder she makes her lovers white-haired,
And exterminates them, while she remains a young full-breasted maiden.
I tell those who are deceived by this worldly life,
I had dressed in it and had worn out many clothes.
It has the laughter of the slaves to a dunce,
While I have the laughter of an intelligent who plays dumb.
I harvested roses and thorns in its garden,
Tasted honey and calamity from its cup.
I have seen none but God's judgment as a judgment,
No door beneath His door.
I have seen no illness like collecting money,
And none like a miser afflicted by it.
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Do not be killed by its lust,
Weigh it as you weigh food and drink.
When you look at the nights' incidents,
You will find poverty the nearest to befall.
Righteousness is goodness in life,
And its reward remains longer than its doer.
Whereas evil slams its doers,
I never saw a good person who gained from evil.
I am astonished by folk who pray and fast,
With false fear of God and lying piety.
You find them deaf when it comes to money,
When the charity caller appeals to them.
They concealed God's share of it,
As if God did not count its quorum.
He who equalizes the love of God with anything else,
Like the love of money, becomes misled and lost.
The sun on the horizons spreads over
Caesar's sanctuary as well as wastelands.
Lions are irrigated by the same water
That quenches the dogs' thirst.
God made you equal in death,
And pillowed you, as well as the apostles, by earth.
Demands are never obtained by wishes,
But life is taken by dominance.
No obtainment defied any folk,
Had they ridden courage.
In another love poem, Shawqi writes:
ﻤﺎل ﻟَﮫُ ِﻋﺘﺎﺑﺎ
ِ  ﻟَ َﻌ ﱠﻞ ﻋَﻠﻰ اﻟ َﺠ، َﺳﻠﻮ ﻗَﻠﺒﻲ ﻏَﺪاةَ َﺳﻼ َوﺛﺎﺑﺎ
ﺻﻮاﺑﺎ
َ  ﻓَﮭَﻞ ﺗَ َﺮ، ب
ٍ ﺻﻮا
َ ُك اﻟ َﺠﻤﺎ ُل ﻟَﮫ
َ ث ذو
ِ َوﯾُﺴﺄ َ ُل ﻓﻲ اﻟ َﺤﻮا ِد
ْ َ ﻟَﻤﺎ َﺣ َﻤﻠ، ﺖ ﻗُﻠﻮبٌ ِﻣﻦ َﺣﺪﯾ ٍﺪ
ْ ََوﻟَﻮ ُﺧﻠِﻘ
ﺖ َﻛﻤﺎ َﺣ َﻤ َﻞ اﻟ َﻌﺬاﺑﺎ
 َوإِن طﺎ َل اﻟﺰَﻣﺎنُ ﺑِ ِﮫ َوطﺎﺑﺎ، ﺶ َﺳﻮفَ ﯾُﻄﻮى
ِ َِو ُﻛﻞﱡ ﺑ
ٍ ﺴﺎط ﻋَﯿ
آوﻧَ ٍﺔ إِھﺎﺑﺎ
َ أَﺧﺎ اﻟﺪُﻧﯿﺎ أَرى دُﻧﯿﺎ
ِ  ﺗُﺒَ ﱢﺪ ُل ُﻛ ﱠﻞ، ك أَﻓﻌﻰ
ْ
ُ
 َوﺗﻔﻨﯿ ِﮭ ْﻢ َوﻣﺎ ﺑَ ِﺮ َﺣﺖ َﻛﻌﺎﺑﺎ، ﻋﺎﺷﻘﯿﮭﺎ
ُﺐ ﺗُ َﺸﯿﱢﺐ
ٍ َو ِﻣﻦ َﻋ َﺠ
ِ
َ
ُ ِ ﻟَﺒ، ﻓَ َﻤﻦ ﯾَﻐﺘَﺮﱡ ﺑِﺎﻟﺪُﻧﯿﺎ ﻓَﺈِﻧّﻲ
ُ َﺴﺖ ﺑِﮭﺎ ﻓَﺄﺑﻠ
ﯿﺖ اﻟﺜِﯿﺎﺑﺎ
ُ ﺿ ِﺤ
ُ ﺿ ِﺤ
ﺐ إِذا ﺗَﻐﺎﺑﻰ
َ  َوﻟﻲ، ﯿﺎن إِﻟﻰ َﻏﺒِ ﱟﻲ
َ ﻟَﮭﺎ
ِ ﻚ اﻟﻠَﺒﯿ
ِ ِﻚ اﻟﻘ
ُ
ُ  َوذ، وﺿﮭﺎ َوردًا َو َﺷﻮ ًﻛﺎ
ُ َﺟﻨ
ﺄﺳﮭﺎ َﺷﮭﺪًا َوﺻﺎﺑﺎ
ِ ﻗﺖ ﺑِ َﻜ
ِ َﯿﺖ ﺑِ َﺮ
َ
َ
َ
َ ب
ُﻜﻢ
ﺣ
ﺮ
َﯿ
ﻏ
ر
أ
ﻢ
ﷲِ ﺑﺎﺑﺎ
ﺑﺎ
ر
أ
ﻢ
ﻟ
و
،
ﺎ
ﻤ
ُﻜ
ﺣ
ﷲ
ًَ َ َ دون
َ َﻓَﻠ
ِ
ِ ِ َ
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َ
ﺨﯿﻞ ﺑِ ِﮫ ُﻣﺼﺎﺑﺎ
ﻤﻊ
ِ َ َوﻻ ِﻣﺜ َﻞ اﻟﺒ، اﻟﻤﺎل دا ًء
ِ
ِ َوﻟَﻢ أ َر ِﻣﺜ َﻞ َﺟ
 ﻛﻤﺎ ﺗﺰن اﻟﻄﻌﺎم أو اﻟﺸﺮاﺑﺎ، ﻓﻼ ﺗﻘﺘﻠﻚ ﺷﮭﻮﺗﮫ وزﻧﮭﺎ
َﻓَﻠَﻮ طﺎﻟَﻌﺖَ أ
َ
 َو َﺟﺪتَ اﻟﻔَﻘ َﺮ أَﻗ َﺮﺑَﮭﺎ اﻧﺘِﯿﺎﺑﺎ، ﺣﺪاث اﻟﻠَﯿﺎﻟﻲ
ﺻﺎﺣﺒِ ِﮫ ﺛَﻮاﺑﺎ
 َوأَﺑﻘﻰ ﺑَﻌ َﺪ، َوأَ ﱠن اﻟﺒِ ﱠﺮ ﺧَﯿ ٌﺮ ﻓﻲ َﺣﯿﺎ ٍة
ِ
ُ َوأَ ﱠن اﻟ َﺸ ﱠﺮ ﯾَﺼ َﺪ
 َوﻟَﻢ أَ َر َﺧﯿﱢﺮًا ﺑِﺎﻟ َﺸﺮﱢ آﺑﺎ، ع ﻓﺎ ِﻋﻠﯿ ِﮫ
ُ ﻋ َِﺠ
 ﻋَﻮا ِھ َﺮ ِﺧﺸﯿَﺔً َوﺗُﻘﻰ ِﻛﺬاﺑﺎ، ﺻﻠّﻮا َوﺻﺎﻣﻮا
َ ﺒﺖ ﻟِ َﻤﻌ َﺸ ٍﺮ
َ
 إِذا داﻋﻲ اﻟﺰَﻛﺎ ِة ﺑِ ِﮭ ْﻢ أھﺎﺑﺎ، ﺻ ّﻤًﺎ
َوﺗُﻠﻔﯿﮭُ ْﻢ ِﺣﯿﺎ َل
ُ اﻟﻤﺎل
ِ
ُﺤﺺ اﻟﻨِﺼﺎﺑﺎ
ﻟَﻘَﺪ َﻛﺘَﻤﻮا ﻧ
 َﻛﺄ َ ﱠن ﷲَ ﻟَﻢ ﯾ، َُﺼﯿﺐ ﷲِ ِﻣﻨﮫ
َ
ِ
ً
ﺿ ﱠﻞ ھَ ًﻮى َوﺧﺎﺑﺎ
 َﻛﺤُﺐﱢ، َو َﻣﻦ ﯾَﻌ ِﺪل ﺑِﺤُﺐﱢ ﷲِ َﺷﯿﺌﺎ
َ اﻟﻤﺎل
ِ
 ِﺣﻤﻰ ِﻛﺴﺮى َﻛﻤﺎ ﺗَﻐﺸﻰ اﻟﯿَﺒﺎﺑﺎ، اﻵﻓﺎق ﺗَﻐﺸﻰ
ﻤﺲ ﻓﻲ
َ َوأَ ﱠن اﻟ َﺸ
ِ
 َوﯾَﺸﻔﻲ ِﻣﻦ ﺗَﻠَﻌﻠُ ِﻌﮭﺎ اﻟ ِﻜﻼﺑﺎ، َُوأَ ﱠن اﻟﻤﺎ َء ﺗُﺮوى اﻷُﺳ ُﺪ ِﻣﻨﮫ
ُﺳﻞ اﻟﺘُﺮاﺑﺎ
ِ  َو َو ﱠﺳ َﺪ ُﻛ ْﻢ َﻣ َﻊ اﻟﺮ، َو َﺳﻮّى ﷲُ ﺑَﯿﻨَ ُﻜ ُﻢ اﻟ َﻤﻨﺎﯾﺎ
 َوﻟَ ِﻜﻦ ﺗُﺆ َﺧ ُﺬ اﻟﺪُﻧﯿﺎ ِﻏﻼﺑﺎ، ﺐ ﺑِﺎﻟﺘَ َﻤﻨّﻲ
ِ َِوﻣﺎ ﻧَﯿ ُﻞ اﻟ َﻤﻄﺎﻟ
اﻹﻗﺪا ُم ﻛﺎنَ ﻟَﮭُ ْﻢ ِرﻛﺎﺑﺎ
ٍ ََوﻣﺎ اﺳﺘَﻌﺼﻰ ﻋَﻠﻰ ﻗ
ِ  إِذا، ﻮم َﻣﻨﺎ ٌل
I buried my dreams with a crying heart,
And collected my net, leaving the beauties' roads.
I turned back from the youth's runways and its flowers,
Walking on thorns in their whereabouts.
Within my side was a weak fellow, whose beatings,
When it looked around, had burst into tears.
It scared him that I folded my traps,
After a lengthy tying and untying.
Woe to my side's son, the utmost of every pleasure,
After youth, is too dear to attain.
O my heart, no remainder was left of us,
For chivalry, or a leftover for a fight.
When you applauded, we used to anticipate love,
And stretch tight like a devastating band.
Today, when you shake me, you trigger within me
That which the bell triggers within the hermits.
O neighbor of the valley, I was enchanted and visited
By what looked like dreams of your remembrance.
I recalled your love in memory and in sleep,
Since memories are the years’ narrating echo.
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Wisdom addressing death
Avowing life's pleasures, Shawqi writes:
 ﻓﻜﻔﻰ اﻟﺸﯿﺐ ﻣﺠﺎﻻ ﻟﻠﻜﺪر، روﺣﻮا اﻟﻘﻠﺐ ﺑﻠﺬات اﻟﺼﺒﺎ
Amuse the heart by the pleasures of boyhood,
Gray hair is sufficient for old age.
Subsequent poems contain masterpieces of wisdom addressing death, seeking asceticism, and
turning away from the worldly life. In a poem on the tomb of Napoleon, he writes:
ْ اﻟﻨﺎس
ﱠ
ٌ  أﺻﻠﮫُ ُﻣﺴ، ﯾﻘﻮﻟﻦ اﻣﺮ ٌؤ أﺻﻠﻲ ﻓﻤﺎ
طﯿﻦ
ﻚ وأﺻ ُﻞ
ﻻ
ِ
ْ
ّ  وﻟ ُﺪ اﻟﺜﻮر ِة ﻋ، : ﻓﻘﺎﻟﺖ أﻣ ٌﻢ،ﻗﺪ ﺗﺘﻮّﺟﺖ
اﻟﺜﺎﺋﺮﯾﻦ
ﻖ
 ﻗﻢ ﺗﺄﻣﻞ ﻛﯿﻒ ﺻﺎدﺗﻚ اﻟﻤﻨﻮن، ﯾﺎ ﻛﺜﯿﺮ اﻟﺼﯿﺪ ﻟﻠﺼﯿﺪ اﻟﻌﻼ
 ﻣﻨﺰل اﻟﻐﺪر وﻣﺎء اﻟﺨﺎدﻋﯿﻦ، ﻟﻢ ﺗﺮ اﻟﺪﻧﯿﺎ ﻛﻤﺎ ﻏﺎدرﺗﮭﺎ
No man should be proud of his origin (lineage),
Was his origin musk, while other people's clay?
When you were crowned, nations said,
The son of revolution was ungrateful to the rebels.
O you multi-fisher, fishing highness,
Consider how you were fished by death.
You have not seen the world as when you left it,
Home of treachery and the swindler 's water .
In a mourning poem dedicated to his friend, the political leader Mustafa Kamil Pasha (18741908), Shawqi writes:
 ﻣﺎذا ﻟﻘﯿﺖَ ﻣﻦ اﻟﻮﺟﻮد اﻟﻔﺎﻧﻲ؟، ﺟﺎ َر اﻟﺘﺮاب وأﻧﺖَ أﻛﺮ ُم راﺣﻞ
ُ َدﻗﱠ
 ﱠ، ﺐ اﻟﻤﺮ ِء ﻗﺎﺋﻠﺔ ٌ ﻟﮫ
ٌ إن اﻟﺤﯿﺎة َ دﻗﺎﺋ
ﻖ وﺛﻮاﻧﻲ
ِ ﺎت ﻗﻠ
 ﻓﺎﻟﺬﻛ ُﺮ ﻟﻺﻧﺴﺎن ﻋُﻤ ٌﺮ ﺛﺎﻧﻲ، ﻚ ذﻛﺮھﺎ
َ ﻓﺎرﻓﻊ ﻟﻨﻔﺴﻚ ﺑﻌ َﺪ ﻣﻮﺗ
ّ ،
ﺖ
ٍ  ﻓﻼ ﺷﻤﺎتَ ﺑﻤﯿﱢ،َھﻮ ْن ﻋﻠﯿﻚ
إن اﻟﻤﻨﯿﱠﺔ ﻏﺎﯾﺔ ُ اﻹﻧﺴﺎن ﱢ
O Neighbor of dust, most honorable departed,
What have you received from the mortal existence?
Man's heartbeats tell him
That life is minutes and seconds.
So raise for yourself its after death remembrance,
As it is a second life for the human being.
Take it easy, there is no glee for the dead,
Death is the end of man.
For Boutros Nayruz Ghali Pasha (1846 –1910), prime minister of Egypt from 1908 to 1910, he
writes:
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 َوإِذا ﻋَﻈﱠ َﻢ اﻟﺒِﻼ َد ﺑَﻨﻮھﺎ، ﺟﻼل
اﻹ
ِ
ِ ﻨﺎز َل
ِ أَﻧَﺰَﻟﺘُﮭُﻢ َﻣ
َ
 ﺗَ ﱠﻮ َﺟﺖ ھﺎ َﻣﮭُﻢ ﻛﻤﺎ ﺗَ ﱠﻮﺟﻮھﺎ، ﺮﯾﻢ ِﻣﻦَ اﻟﺜَﻨﺎ ِء َوﻏﺎﻟﻲ
ٍ ﺑِ َﻜ
If the country is glorified by its sons,
It will lodge them in homes of reverence.
It will crown their heads as they had crowned its,
By noble and precious praise.
Shawqi laments the Russian writer Count Lev Nikolayevich Tolstoy (1828 –1910):
ُُﻐﻦ ﻋَﻨﮫُ طَﺒﯿﺒُﮫ
ِ َِوﻟ
ِ  َوﻗﯿ َﻞ ﻗَﻀﻰ ﻟَﻢ ﯾ، ﻄﺶ اﻟﻘَﻀﺎ ِء ﻋَﺬﯾ ُﺮ
ِ َﻠﻄﺐﱢ َﻣﻦ ﺑ
ُ
ُ
َھﺮ َﺣﺪﱢث ﻋ َِﻦ اﻟﺒِﻠﻰ
ِ  ﻓَﻘﻞ ﯾﺎ َﺣﻜﯿ َﻢ اﻟﺪ، ﻣﻮر ﺧَﺒﯿ ُﺮ
ِ ﻓَﺄَﻧﺖَ ﻋَﻠﯿ ٌﻢ ﺑِﺎﻷ
It was said that he had died and his doctor was of no use to him,
Medicine is excused from fate's oppression.
Tell us, about decay, o time's wise man,
As you were an expert who was knowledgeable in affairs.
The following honors Mustafa Fahmi Pasha (1840–1914), an Egyptian politician who served in
several different cabinet positions and as a prime minister two times. Fahmi's daughter, Safiya,
was a political activist, a significant figure in Egyptian society, and wife of Sa'd Zaghloul:
ُ
ﻣﻮر ﺗَﻌﺎﻗَﺒﻮا
ِ اﻟﺮﺟﺎ ُل ﻋَﻠﻰ اﻷ
ِ  َوإِذا، َﻛ َﺸﻒَ اﻟﺰَﻣﺎنُ َﻣﻮاﻗِﻒَ اﻟﻨُﻈَﺮا ِء
، ُب اﻟﺘﺎرﯾ َﺦ ﯾَﻜ ِﺬبُ َرﺑﱠﮫ
ِ ت َواﻷَﺣﯿﺎ ِء َﻣﻦ ﯾَﻜ ِﺬ
ِ َوﯾُﺴﻲ ُء ﻟِﻸَﻣﻮا
َﻗﺖ ﻓﻲ أ
َ
َ
ً ُزﻗﺘَﮭ ﱠُﻦ َﻛﺮاﺋِﻤﺎ
ُ
ُ ُز
َ ﺻﮭﺎر
ِ  أأﺑﺎ اﻟﺒَﻨﺎ، ك اﻟﻜ َﺮﻣﺎ ِء
ِ تر
ِ
ِ َور
ُ
ُ
َ
َ
ﱠ
ﻛﻮر ﺑِ َﺤﺴ َﺮ ٍة
ﺬ
اﻟ
َﻠﻰ
ﻋ
ﻦ
ﺒ
ھ
َﺬ
ﺗ
ﻻ
،
ء
ﻤﺎ
ﻈ
ﻌ
اﻟ
ﺔ
ﻟ
ُﻼ
ﺳ
ﻢ
ﻌ
ﻧ
ﺮ
ﻛ
ُ
ُ
َ
َ
ِ
َ ِ اﻟ ِﺬ
ِ
 إِ ﱠن اﻟﺒَﻨﺎتَ َذﺧﺎﺋِ ٌﺮ ِﻣﻦ َرﺣ َﻤ ٍﺔ، ق َو َوﻓﺎ ِء
ٍ َو ُﻛﻨﻮ ُز ﺣُﺐﱟ ﺻﺎ ِد
ُ  َواﻟﺴﺎ ِھ، ﺮات ﻟِ ِﺸ ﱠﺪ ٍة َوﺑَﻼ ِء
ُ َِواﻟﺼﺎﺑ
ﺮات ﻟِ ِﻌﻠﱠ ٍﺔ أَو َﻛﺒ َﺮ ٍة
ﻚ ﺣﯿﻦَ ﯾَﻨﻘَ ِﻄ ُﻊ اﻟﺒُﻜﺎ
َ ُ َواﻟﺒﺎ ِﻛﯿﺎﺗ، ﻚ ﻓﻲ اﻟ َﻌﺮا ِء اﻟﻨﺎ ِء
َ َُواﻟﺰاﺋِﺮاﺗ
َ
ﻚ ﻣﺎ اﻟﺪُﻧﯿﺎ ِﺳﻮى َﻣﻌﺮوﻓِﮭﺎ
ﺑﯿ
أ
،
ء
ﺰا
ﺠ
ﺑ
ﺔ
ﻌ
ﻨﯿ
ﺻ
َ
ِ َ ِ ٍ َ َ َواﻟﺒِ ﱠﺮ ُﻛﻞﱡ
When men succeed each other on affairs,
Time uncovers the counterparts' position.
Whoever lies about history lies about God,
And offends the dead and the living.
O father of girls, you were granted by them,
And were granted by noble sons in law.
Do not sigh for not having sons,
Good reputation is the dynasty of great men.
Girls are the reservoir of mercy,
And treasures of honest love and loyalty.
They are the wakeful upon illness or oldness,
And the patient upon hardship and affliction.
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They are your mourners when mourning stops,
And they are your visitors in the remote open.
This worldly life is not worth but its beneficence,
And charity does pay.
Muhammad Farid Beck (1868–1919) was an Egyptian political figure, a nationalist leader,
writer, and lawyer:
ُ اﻟﺮﻛﺎبُ َواﻟ َﻤ
ﻮت ﺣﺎدي
ِ  ﺗَﺘَﻮاﻟﻰ، ُﻛﻞﱡ َﺣ ﱟﻲ ﻋَﻠﻰ اﻟ َﻤﻨِﯿﱠ ِﺔ ﻏﺎدي
َ
ﻖ ﺑﺎدي
َذھَﺐ اﻷَوﱠﻟﻮنَ ﻗَﺮﻧﺎ ً ﻓَﻘَﺮﻧﺎ ﻟَﻢ ﯾَﺪُم
َ ﺣﺎﺿ ٌﺮ َوﻟﻢ ﯾَﺒ
ِ
 ﻏَﯿ َﺮ ﺑﺎﻗﻲ َﻣﺂﺛِ ٍﺮ َوأَﯾﺎدي، ھَﻞ ﺗَﺮى ِﻣﻨﮭُ ُﻢ َوﺗَﺴ َﻤ ُﻊ ﻋَﻨﮭُ ُﻢ
َُﻛ َﺮةُ اﻷ
ﺐ َو ِﺟﯿﺎ ِد
ٍ  َوطَ َﻮت ِﻣﻦ َﻣﻼ ِﻋ، ﺻﻮﻟَﺠﺎﻧﺎ
َ رض َر َﻣﺖ
ِ
 َد َورانُ اﻟ َﺮﺣﻰ ﻋَﻠﻰ اﻷَﺟﺴﺎ ِد، ﺻﻔ َﺤﺘَﯿﮭﺎ
َ َواﻟ ُﻐﺒﺎ ُر اﻟﱠﺬي ﻋَﻠﻰ
َ
 أ َﺟ ٌﻞ ﻻ ﯾَﻨﺎ ُم ﺑِﺎﻟ ِﻤﺮﺻﺎ ِد، َوﻋَﻠﻰ ﻧﺎﺋِ ٍﻢ َو َﺳﮭﺮانَ ﻓﯿﮭﺎ
Every living person is travelling towards death,
In successive convoys, while death is the driver.
The ancients went away century after century,
No urban lasted, no inurbane remained.
Do you see or hear them?
Except for their exploits and generous hands?
The globe threw away scepters,
And folded playgrounds and horses.
With dust on both pages
Is the mill's rotation on the bodies.
Over its sleepers and the awake,
There is a watchful appointed moment of death.
Othman Ghalib Pasha (1845–1920) was an Egyptian physician and botanist. He did valuable
research about worms published in Europe and Egypt. The most important of his works were
"Invertebrate zoology" (1886) his book, "A summary of the plant parts and their functions"
(1887), and research about types of smoke and tobacco in Egypt. Ghalib also wrote about the
cotton leaf worm in 1879 and described how to exterminate it. After his retirement in 1898, he
emigrated to Switzerland, where he died on January 28, 1920, and was buried near the city of
Montreux according to his will (Ghirbal, 1995):
ت
ِ ت اﻟ ُﻤﻈﻠِﻤﺎ
ِ ﻨﻮر ِه ﻓﻲ اﻟﺨﺎﻓِﯿﺎ
ِ َِواﻟ ُﻤ َﺴﺘﻀﺎ ُء ﺑ
ﱠ
ُ
َ
ﻢ
ﮭ
ﻟ
ت ُ ُ اﻟﺘ َِﺠﻠﺔ ﻓﻲ اﻟ َﺤﯿﺎة
َ ِق َذﻟ
َ ِ َوﻓَﻮ،
ِ ﻚ ﻓﻲ اﻟ َﻤﻤﺎ
Those by whom people are enlightened in the unknown darkness,
To them is glorification in this life and in death.
Sayed Darwish (1892–1923) was an Egyptian singer and composer. He is considered the father
of Egyptian popular music and is one of Egypt's greatest musicians:
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 َﺳﯿﱢ َﺪ اﻟﻔَﻦﱢ اِﺳﺘ َِﺮح ِﻣﻦ ﻋﺎﻟَ ٍﻢ، آﺧ ُﺮ اﻟ َﻌﮭ ِﺪ ﺑِﻨُﻌﻤﺎهُ اﻟﺒَﻼء
ِ
َ
َ
َ
َ
ﺿﻘﺖَ ﻓﻠﻢ ﺗَﻨ َﻌﻢ ﺑِ ِﮫ
َ ﻲ ﻓﻨَﺴّﺎ
ِ  ُرﺑﱠﻤﺎ، ك اﻟﺸﻘﺎء
ُ َو َﺳﺮى اﻟ َﻮﺣ
O master of art have rest from a world,
In which scourge is its last period.
Perhaps you were fed up. No longer enjoying life,
Hence came the angle, who made you forget misery.
Ahmad Shawqi used to generally overview the Egyptian political field and extrapolate lessons
from it. He did not let an incident pass without showing his opinion, apart from taking sides. He
therefore addressed the leaders in 1925 on the memory of Mustafa Kamel with a poem on the
occasion of the death of Lord Karnervon, who funded Howard Carter's mission for the
exploration of the tomb of Tutankhamun. Karnervon attended the opening of the pharaoic
cemetery and died six months later. Rumors about his death spread because of the curse of the
pharaohs. Shawqi writes:
ٌ ئ َر
ھﻦ ﺑِﻄَ ﱢﻲ ِﻛﺘﺎﺑِ ِﮫ
ِ ﻓﻲ اﻟ َﻤﻮ
ٍ ﻣﺮ
ِ ِ ُﻛﻞﱡ ا، ت ﻣﺎ أَﻋﯿﺎ َوﻓﻲ أَﺳﺒﺎﺑِ ِﮫ
ُ
ُ
ُ
 ِﻋﻨ َﺪ اﻟﻠِﻘﺎ ِء َﻛ َﻤﻦ ﯾَﻤﻮت ﺑِﻨﺎﺑِ ِﮫ، ﻔﺮ ِه
َ أَ َﺳ ٌﺪ ﻟَ َﻌﻤ ُﺮ
ِ ك َﻣﻦ ﯾَﻤﻮت ﺑِﻈ
ﺎﻟﻄﺐﱡ ِﻣﻦ أَذﻧﺎﺑِ ِﮫ
َ إِن ﻧﺎ َم ﻋَﻨ
ِ َ أَو ﻟَﻢ ﯾَﻨَﻢ ﻓ، ﻚ ﻓَ ُﻜﻞﱡ ِطﺐﱟ ﻧﺎﻓِ ٌﻊ
ُ
ﺿﻨﺎﺋِ ِﻦ ِﻋﻠ ِﻤ ِﮫ َو ِﻏﯿﺎﺑِ ِﮫ
َ  ِھ َﻲ ِﻣﻦ، ُاﻟﺮو ُح ﻟِﻠ َﺮﺣ َﻤ ِﻦ َﺟ ﱠﻞ َﺟﻼﻟﮫ
اﻹﻋﺠﺎ ُز ِﻣﻦ أَﺑﻮاﺑِ ِﮫ
و
َ ﺒﺮ ِﻛ
ِ َ  اﻟﻔَ ﱡﻦ، ﺘﺎب َﺣﻀﺎ َر ٍة
ٍ َأَﺧ َﺮﺟﺖَ ِﻣﻦ ﻗ
In death and its causes are astounding things.
Every man is subject to the book of his deeds.
By your life, whoever dies by the lion's fang,
when facing it, is like he who dies by its nail.
When death overlooks you, every medicine is wholesome.
When not, medicine is of his cronies.
The soul belongs to The All Compassionate, The Almighty,
It is among His unseen knowledge.
You took out of the grave a book of civilization,
Art and inimitability are of its doors.
Sa'd Zaghloul Pasha (1859 –1927) was an Egyptian revolutionary and statesman and leader of
Egypt's nationalist Wafd Party. He served as prime minister of Egypt from January 26, 1924, to
November 24, 1924. Shawqi writes:
ُ ُ ﻗ، ﺲ ﻓﻲ َورﯾﺪَﯾﮭﺎ َرداھﺎ
ﻠﺖ ﯾﺎ ﻗَﻮ ُم اِﺟ َﻤﻌﻮا أَﺣﻼ َﻣ ُﻜﻢ
ٍ ُﻛﻞﱡ ﻧَﻔ
،ﻗَ َﺬﻓَﺖ ﻓﻲ َوﺟ ِﮫ ﻓِﺮﻋَﻮنَ ﻋَﺼﺎھﺎ أَ َﻋﻠِﻤﺘُﻢ ﺑَﻌ َﺪ ﻣﻮﺳﻰ ِﻣﻦ ﯾَ ٍﺪ
ٌﻲ ﻧَﻔﺲٌ ُﺣ ﱠﺮة
ُ ُﻛ
 أَﯾﻦَ ِﻣﻦ ﻋَﯿﻨَ ﱠ، ﻲ أَراھﺎ
ﻣﺲ ﺑِ َﻌﯿﻨَ ﱠ
ِ َﻨﺖ ﺑِﺎﻷ
I said: O my people collect your dreams,
In the veins of every soul, lies its death.
Did you know, after Moses, a hand
That threw in the face of Pharaoh his stick?
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Where from my eyes is a free soul?
Which I used to see in the recent past, with my own eyes.
Abdel Khaliq Tharwat Pasha (1873–1928) was an Egyptian political figure who served as the
prime minister of Egypt from March 1, 1922, until November 30, 1922, and again between
April 26, 1927, and March 16, 1928. He negotiated with the British after the 1919 revolution
and arrived at the statement of February 28, 1922, which ended the British protectorate of
Egypt. He died in Paris in 1928 at the age of 55.
ﱠﺐ اﻟﻐﺮبُ ﺷﻤﺴﺎ ً ﻻ ﺳﻘﺎ ًم ﺑﮭﺎ
َ ﻗﺪ ﻏﯿ
ْ
ﻓﺎﻏﺘﺮﺑﺖ
ﺣﺪا ﺑﮭﺎ اﻷﺟ ُﻞ اﻟﻤﺤﺘﻮ ُم

اﻟﺸﺮق ﺗَﺘﱠﻘِﺪ
ت
ِ ﻛﺎﻧﺖ ﻋﻠﻰ َﺟﻨَﺒﺎ
ِ
اﻟﻨﻔﻮس إﻟﻰ آﺟﺎﻟﮭﺎ ﺗﻔﺪ
إن
َ

The west has taken away a healthy sun,
That was glowing on the sides of the east.
The inevitable appointed time of death drove it, and thus estranged,
Souls move toward their appointed moment of death.
Prince Saif was the son of the ruler of Yemen, Imam Yahya bin Hameed Al-Deen. On April 24,
1932, he drowned in the sea of Hodeida when trying to save his secretary. When the sad news
reached Shawqi, he wrote a touching lament poem. Here are two lines:
 وﻛﺎﺗﺐ اﻟﺨﻂ ﺗﺤﺖ اﻷرض ﻣﺪﻓﻮﻧﺎ،ُاﻟﺨﻂ ﯾﺒﻘﻰ زﻣﺎﻧﺎ ً ﺑﻌﺪ ﻛﺎﺗﺒﮫ
وﺧﺎﻟﺪ اﻟﺬﻛﺮ ﺑﺎﻻﺣﺴﺎن ﻣﻘﺮوﻧﺎ، واﻟﺬﻛﺮ ﯾﺒﻘﻰ زﻣﺎﻧﺎ ﺑﻌﺪ ﺻﺎﻧﻌﮫ
The courageous doom is not due to courage,
Nor does cowardice extend the age of the cowards.
But when the lad's time comes,
He spends, while if not, he lives.
CONCLUSION
How true it was Shawqi when he wrote:
 وﻛﺎﺗﺐ اﻟﺨﻂ ﺗﺤﺖ اﻷرض ﻣﺪﻓﻮﻧﺎ،ُاﻟﺨﻂ ﯾﺒﻘﻰ زﻣﺎﻧﺎ ً ﺑﻌﺪ ﻛﺎﺗﺒﮫ
وﺧﺎﻟﺪ اﻟﺬﻛﺮ ﺑﺎﻻﺣﺴﺎن ﻣﻘﺮوﻧﺎ، واﻟﺬﻛﺮ ﯾﺒﻘﻰ زﻣﺎﻧﺎ ﺑﻌﺪ ﺻﺎﻧﻌﮫ
The writing remains an age after its writer,
While its author is buried underground.
Good reputation remains an age after its maker,
Eternal reputation is associated with charity.
All of these previous poems clearly show that the poet's soul yearned for all the varied
meanings of existence, and that it was stimulated by the meaning of beauty, wherever it was
and no matter how many paths it took. Thus, Shawqi was like a philosopher whose horizon
widened for all ideologies, opinions, and various doctrines which always seek the truth and
beauty and yearn for the presence of the noblest that is granted by God. According to Mansour
Fahmi:
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"It is also only right to point out a particular reference in Shawqi's poetry which looks at the
meanings of memories, those meanings that are called psycho-time by philosophers. That
which is reflected in Shawqi's poetry is but the elite of human poetry, shaking hearts because it
discloses the most significant thing that time harbors and the purest of what remains of human
memories."
(Ubaid, 1930, p. 501)
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